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Abstract 

This thesis deals with the Process of State Formation in Wallaggaa: the Case of Leqa Neqamtee 

(ca.1800-1900). The Oromo of Leqa-Neqamtee had a democratic political institution known as 

the gadaa system until the recent past. Eventually, in the first half of 19
th

 century they had 

formed monarchic institution in which power is monopolized in the hands of a few individuals 

who officially denied the survival of such an indigenous egalitarian political institution. 

However, the process of such political transformation from gadaa to state and the history of this 

state have not been compressively researched in case of the Oromo of Leqa-Neqamtee. Thus, this 

thesis tries to probe the process of political change among the Oromo of Leqa Neqamtee from 

gadaa to state and it tries to show a history of that state from its inception to its eventual 

incorporation into modern Ethiopian Empire with the objective of filling the scanty research left 

up on this research area. In order to construct this thesis both primary and secondary sources 

has been collected, analyzed, interpreted and integrated into the thesis as input information. 

During I conducting this thesis I faced with some challenges. Among these challenges; the 

shortage of finance and unwillingness of some individuals to be interviewed and the lack of 

sufficient written primary source on the study area are the major one. However, I constructed 

this thesis by systematically cross-checking the existing literature with oral traditions. Therefore, 

based on my sources I tried to construct a history of the process of state formation in Wallaggaa: 

the Case of Leqa-Neqamtee from 1800-1900. 
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                                      Oromo Glossary  

      Abbaa Biyyaa………………………………………..Father of the country 

       Abbaa Bokkuu………………………………………Father of Scepter 

       Abbaa Duulaa……………………………………….Father of Campaign 

       Abbaa gandaa……………………………………….Governor of village 

      Abbaa Muudaa………………………………………Father of anointment 

      Abbaa qoroo………………………………………….Governor of the Province  

      Afre………………………..……………..…………..Four 

       Ayyaana…………………….……………………….Sprit 

     Gadamoojjii………………………………………...The elders whose retired from gada 

      Irreessaa……………………………………………..Thanksgiving festival  

     Jaarraa…………………………………………….....End of one era and beginning of another 

     Jabanaa Eeboo….………………………………….....Period of spear 

     Jabanaa Gaalamootaa……………………………….. Period of lawlessness  

     Jabanaa Mootummaa……….……………………….Age of the Kinship 

     Mootii………………………………..………..…….….An appointed official such as king 

     Mootumma……….……………………………………Kinship  

     Oda Bisil……….…………………………………….Bisil sycamore tree 

     Odaa………..…………………………………….… Sycamore tree 

     Oromoo durii………………………………………...Former Oromo 

     Qaalluu……………………………….………………Priest in Oromo indigenous religion 

     Qabiyyee……………………………………………..Land holding System 

     Qubsiisa…………………………………………….…Settling a settler  

     Sadacha……….………………………………………Three 

    Tarree Duda Leeqaa………………………………..Leqa settlement line in Wallagga area 
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Waaqa…………………………………………………God 

Waaqeffannaa…………………………………………Oromo indigenous religion 
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Key to Transliterations 

A. Representing Semitic Language 

This translation system taken from the Encyclopedia Aethiopica for better understanding  
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B. Afaan Oromo 

In order to properly understand and present Oromo terminologies, it would be better to append a 

few examples in Qubee. In Afan Oromo, words are spelled according to their sound and reading 

systems. In this thesis, in order to perform integrity to the Oromo words, names, poems, and 

proverbs of Afan Oromo writing system (Qubee) has been used.  

I. In Afan Oromo, linguistics divided vowel letters into ten: five short and five long vowels. 

                                         Short vowels are  a, e,i o, and u 

 Long vowels are aa, ee, ii, oo and uu 

II. The length of vowels plays a significant role in changing the meaning of words.  

                      Example; ana (I) 

                                     aanaa (district)                                                             

III. Apostrophes; a sequence of more than two vowels is possible only if separated by glottal 

sounds. 

              Example;   sa‟a (cow)  

                              baay‟ee (many) 

IV. The Oromo consonant (phonemes) are stressed by doubling phonemes and clustered by 

devoicing two consonants. 

          Example;   guyyaa (date or day) 

                             damma (honey) 

                             qabiyyee (owner of land) 

V. Afan Oromo letters has five paired phonemes formed from two different consonant letters.  

These include ch, dh, ny, ph and ts 

       Example;     gaachana (shield) 

                           dhadachaa (lawsuit) 

                           nyaata   (food)   

                          tapha (game) and etc… 
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Introduction 

This thesis deals with the process of state formation in Wallaggaa: the Case of Leqa-Neqamtee 

from early ninetheenth century to the turn of 20
th

 century. Geographically, the kingdom of Leqa-

Neqamtee was situated in the present day of Wallaggaa region. It was established in the first half 

of 19
th

 century.  Despite the fact that, the Macca Oromo had been ruled by their indegeneious 

egalitarian polity known as gadaa system until the end of eighteenth century, eventually 

however, they were created for themeselves the new political orders. Such political 

transformation from gadaa to state formation seems to have been appeared among various 

Oromo clans in different time. For instance, the process of state formation was started among the 

Oromo of Wallo since the beginning of eighteenth century.
1
 And it was started among the Macca 

Oromo in the southwestern part of the present day Ethiopia in general and the case of Wallaggaa 

in particular from the beginning of the nineteenth century onwards.
2
 Thus, the process of state 

formations among Oromo society are not as long as that of Ethiopian Christian kingdoms and 

Muslim sultanates.  

As we have attempted demonstrate pre-state formations almost all the Macca clans were lived 

under the framework of their traditional gadaa rules and regulations. However, particularly from 

1800s onwards the processes of the state formation seem to have a fashion of the day among the 

different Macca clans throughout Gibe and Wallaggaa region due to at that time majority of the 

Macca Oromo clan chiefs engaged themselves in emerged clan-based kingdoms.
3
 For instance, 

such states prevailed in different parts of Southwestern and Western parts of the present day 

Ethiopia. Especially, in the Gibe valley there were five Oromo monarchical institutions like 

Goma, Guma, Gera, Limmu-Enarea, and Jimma.
4
 And in the same time there were different 

kingdoms and piety chiefdoms throughout Wallaggaa like Leqa-Neqamtee, Leqa-Qellam, Leqa-

                                                      
1
 M. Abir, Ethiopia: the Era of Princes, the Challenge of Islam and the Re-Unification of the Christian Empire 

1769-1855, (The Hebrew University of Jerusalem, 1968), pp. 29-32.  
2
 Bahrey, Almeida, Huntingford and Beckingham, History of the Oromo of Ethiopia: with Ethnology and History of 

the Southwestern Ethiopia, Introduced by Donald N. Levine (California: African Sun Publishing, 1993), pp. 33-44. 
3
 Guluma Gemeda, “The Islamization of the Gibe Region, South Western Ethiopia from c. 1830s to the early 20

th
 

Century,” Journal of Ethiopian Studies, vol. 26. No. 2, (1993), p.67. 
4
 Mohammed Hassen, The Oromo of Ethiopia: A History to 1570-1860, (Cambridge: Cambridge University Press, 

1990), pp. 86-87.  
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Horda, Horro-Guduru, Gidda and Sayyo Oromo clan grups.
5
 However, the histoy of such 

political transformation from gadaa to states formation on the one hand, and the history of such 

states on the other hand, have not been comprehensively researched. In the second half of the 

20
th

 century, a number of scholars have developed their research interest on state formations 

among Macca Oromo.
6
 Even though Guluma Gamada and Abir have conducted comprehensive 

and invaluable researches on the history of state formation in Macca Oromo, their study confined 

to only the Gomma and Limmu and Enarea and Jimma respectively.
7
 In spite of, the Leqa-

Neqamtee kingdom was very powerful kingdom in Wallaggaa in the 19
th 

century, yet there is no 

comprehensive research conducted on it in different area of expertise. In this regards, Tesema 

Ta‟a has pointed out the process of state formation in Wallaggaa has properly not researched.
8
 

Therefore, this thesis deals with the process of state formation in Wallaggaa: the case of Leqa-

Neqamtee from its commencement to the turn of 20
th

 century, when its autonomy have begand to 

eroded by the central government with the objective of filling the scanty research left up on this 

research area.   

Methodologically, the sources used for this thesis has been collected both from local tradition 

and written historical documents. The former was collected during the fieldworks carried out in 

the Neqamtee town and its vicinities. The first phase of the fieldwork has been carried out in the 

July and August of 2017 while I released from Debre Berhan University for a summer vacation. 

And the second phase that ended for two months from the November to December of 2017 was 

held to reconstruct a history of the Leqa-Neqamtee kingdom from its inception to its conquest. In 

order to keep the reliability and the authenticity of the local tradition we tried to cross-check with 

the existing literature. In addition to oral traditions collected from elders of Leqa throughout the 

study area, written historical sources were collected, interpreted and integrated in to the study. 

Sorry to say, I couldn‟t find sufficient primary sources like, manuscripts, letters, chronicles and 

traveler accounts to demonstrate the early history of Leqa and the process of their state formation 

                                                      
5
 Tesema Ta‟a, The Oromo of Wollega: A Historical Survey to 1910, (MA Thesis, Addis Ababa University, 1980), 

pp. 57-60; see also Negaso Gidada, History of the Sayyoo Oromo of Southwestern Wallaga, Ethiopia from about 

1730-1886, ( Frankfurt, 1984), pp. 62-5. 
6
 Guluma Gameda, 1984;Tesema Ta‟a, 1980; Mohamed Hassen, 1990;   M. Abir, 1965 and Negaso Gidada, 1984. 

7
Guluma Gameda, 1984; Negaso Gidada, 1984.   

8
Tesema Ta‟a, The Political Economy of Western Central Ethiopia: from mid-16

th
 century to the early 20

th
 century, 

(PhD, Dissertation, Michigan State University, 1986), p.76.  
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due to limited sources concerns to this study.  Yet the researcher has produced the thesis through 

crosschecking of ample existing literatures with oral tradition from leqa‟s elders.  

In order to analsis in detail the thesis is devided into three chapters with each different tittles and 

sub-tittles. The first chapter deals with the general background of the Leqa Oromo before state 

formation. The second chapter explains about the political change from gadaa to state formation 

among the Oromo of Leqa-Neqamtee. And the last chapter deals with the incorporation of the 

kingdom into the modern Ethiopia Empire chronologically. 
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CHAPTER ONE 

General Background of the Leqa Oromo before the State Formation 

1.1. Geographical Setting of the Study Area 

 The Kingdom of Leqa-Neqamtee was one among different Oromo kingdoms of the nineteenth 

century founded in southwestern and Western Ethiopia. Particularly it was situated in the present 

day of Wallaggaa. By the sixteenth, seventeenth and eighteenth centuries, when we get the 

written document about the Oromo, they are depicted as having egalitarian society, living in the 

framework of their traditional socio-political organization known as gadaa system.
9
 However, in 

the course of nineteenth century, we see the emergence of kingdoms and petty chiefdoms among 

different Oromo groups, particularly, in the Gibe and the Wallaggaa regions. Hence, 

southwestern and western Ethiopia “was divided into a number of kingdoms and principalities, 

among which were: the five Gibe states of Gera, Goma, Guma, Limu and Jima and Leqa-

Neqamtee, Leqa Qelam, Horro Guduru and Ilu Abba Bor,”
10

 were notables. Here, it should 

suffice to know the existence of different Oromo kingdoms and principalities in southwestern 

and western Ethiopia, in the 19
th

 century. Among these kingdoms Leqa-Neqamtee was one. The 

kingdom of Leqa-Neqamtee was established in the present day of Wallaggaa region by the Leqa 

clan of Macca Oromo.
11

 

 Leqa is one of the largest sub-clan of the Macca Oromo who live in some parts of the Wallaggaa 

region since the beginning of seventeenth century onwards. Following settlement they started 

fixed farming economy which eventually led to increased production and social stratification 

among them. Gradually, this state of affairs also seems to have led to the decline of the gadaa 

system on the one hand and the development of new political order on the other hand. The mesh 

consequence of these phenomena generated socio-economic and political transformations which 

                                                      
9
 Mohammed Hassen, The Oromo of Ethiopia: A History 1570-1860, (Cambridge: Cambridge University press, 

1990), pp. 9-13, see also Getachew Haile, the Woks of Abba Bahriy and other Documents Concerning the Oromo, 

(Addis Ababa, 2002), pp. 195-225. 
10

 Tesema Ta‟a, The Political Economy of Western Central Ethiopia: from mid-16
th
 century to the early 20

th
 

century,(PhD, Dissertation, Michigan State University, 1986), p. 84; see also  Triulzi, “The Background to Ras 

Gobana‟s Expeditions to Western Wollega,” Proceedings of the first United States Conference on Ethiopian Studies, 

(Michigan state university , 2-3 may 1973), pp. 143-144. 
11

Tsege Endalew, „Leqa Oromo‟ in Encyclopidea Ethiopica, vol. 3, (2007), pp. 541-542. 
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eventually came up with far-reaching outcomes.
12

 As this result in due course, the Leqa 

Neqamtee Oromo developed into monarchical institution around the first half of 19
th

 century by 

officially abandoned their gadaa system. They created the kingdom known as Leqa-Neqamtee 

which successfully established a very strong hereditary dynasty on the expense of their 

traditional gadaa institition. How the political transformation took place among the Leqa Oromo 

from the gadaa system to monarchical institution? How was the power of the gadaa officials 

when the process of state formation was happening? What were the economic resources of the 

kingdom? And how was its political administration system? Should be discusses in the next 

chapter of this thesis. Here it should be suffice to know the geographical extents of Leqa-

Neqamtee kingdom and their historical background before the state formation. The territorial 

extents of the Leqa-Neqamtee kingdom was very vast relatively when we see with other 

kingdoms and chiefdoms which were founded in Wallaggaa around nineteenth century. It had 

contains vast territory by absorbed different areas in the Wallaggaa region into a single entity.
13

 

Regarding its geographical extent Tessema wrote: 

The name of Leqa-Neqamte was commonly applied formerly to eastern and part of 

western Wollega province. The eastern boundary of Leqa Neqamte Kingdom was the 

River Oda which separated Wara Leqa from Wara Sibu, in the west it was bounded by 

the Dabus River, the Wama River formed the southern boundary and the North limits 

Leqa Neqamte was Horro Gudduru Administrative Zone of Present day. Thus Leqa 

Naqamte was what former were the two Awraja of Neqamte and Gimbi.
14

 

In fact, the territorial extents of Leqa-Neqamtee kingdom have several times been redrawn. Its 

geographical territory had been stretched out from time to time under its successive rulers. In 

above quotation Tesema puts and fixes the border of the kingdom of Leqa-Neqamtee during the 

period of Morodaa Bakaree and Kumsaa Morodaa. But during the reign of Bakaree Godanaa, the 

founder and the first ruler of the kingdom, the geographical extent of the kingdom was not as 

such much vast. During Bakaree period, the kingdom of Leqa-Neqamtee was bounded by Angur 

River in the north direction and by Dhidhessaa River in the west. The Wamaa and the Urgessa 

Rivers formed the southern and south eastern boundaries of Leqa-Neqamtee kingdom 

respectively. And Jima Tibe or the present day of Horro Guduru administrative Zone of 

                                                      
12

Tsege Endalew, „Leqa Oromo‟ in Encyclopidea Ethiopica, vol. 3, (2007), pp. 541-542.  
13

Terrefe Woldetsadik, “The Unification of Ethiopia (1880-1935) Wälläga,” Journal of Ethiopian Studies, Vol. 6, 

No. 1 (January, 1968), p. 74. 
14

 Tesema Ta‟a, Administration of Leqa Neqamte between 1850 and1923, (BA Thesis, Addis Ababa University, 

1976), p. 1. 



6 

 

Wallaggaa bordered the kingdom into Eastern direction.
 15

 However, it seems to have been 

expanded from time to time both through military force and diplomacy into the adjacent 

territories under Morodaa Bakaree who ruled the kingdom from about 1868-1888 and Kumsaa 

Morodaa, the third ruler of the kingdom, who ruled his kingdom for thirty-four years from about 

1889-1923.
16

  Based on the map below we can easily understand the geographical boundaries of 

Leqa-Neqamtee kingdom in all directions during the period of Bakaree Godanaa. 

Map: 1. The Territorial Extents of Leqa-Neqamtee, Leqa-Qellam and the five Gibe Oromo 

kingdoms in the19
th

 Century.
17

 

                                                      
15

 G.W.B. Huntingford, The Galla of Ethiopia: The Kingdom of Kaffa and Janjero, (London, 1955), p.14. 
16

 Abreham Alemu, Ethnicity and Local Identity in the Folklore of the South- western Oromo of Ethiopia: a 

Comparative Study, (Amsterdam, VU University, 2006), p. 217.     
17

 Adopted from G.W.B. Huntingford, The Galla of Ethiopia, 1955, p.14; see also Mohammed Hassen, The Oromo 

of Ethiopia, p. 392.  
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1.2. Pre-Settlement and the Expansion of Macca Oromo into Wallaggaa  

The understanding of the history of the Leqa Oromo expansion and settlement in and around 

the Neqamtee would be incomplete without at least reference to the pre-Oromo peoples in the 

present day of Wallaggaa and then the Macca expansion to the region. In this section we try to 

highlight pre-Oromo the peoples of the region, with special reference to the kingdom of Damot 

and then we see the Macca expansion to the region. Before the Macca expansion to and 

settlement in the region, the present land of Wallaggaa was inhabited by different people who 

have their own socio-cultural, economical and political history for many centuries.
18

 According 

to existing sources before the Oromo arrival, the present land of Wallaggaa was inhabited by 

peoples belongs to the Nilo Sahara and the Omotic groups like the Agadi, Gabato, Kaza, 

Mesengo, Moa, Damoto, Ganqa, Sinicho,
19

 and Orom-duro.
20

  

Tesema has classified these peoples under two different linguistic groups: according to him 

“the Agadi, Gabato, Kaza, Mesengo, Skiluk and Moa are belonging to Nilo-Saharan language 

family and the Damoto, Ganqa and Sinicho are belonging to the Omotic Language family.”
21

 

However, here Tesema seems overlooks about the “Orom-dur”. He didn‟t put them under any 

super family languages. Macca Oral tradition however, belongings this “Orom-duro” under the 

Cushitic family language; they spoke the same language with the Borana Pastoralist what we 

call Afaan Oromo.
22

 Besides oral tradition, some historical source also justified the existence of 

Orom-duro in the region before the arrival of the Macca Oromo. According to Negaso, before 

the arrival and settlements of the Macca Oromo in the Wallaggaa, there were Oromo people in 

the region same of them were “the ancestors of the present-day Sayyoo.”
23

  Some of these 

                                                      
18

 Bahrey, Almeida, Huntingford and Beckingham, History of the Oromo of Ethiopia: With Ethnology and History 

of the Southwestern Ethiopia, Introduced by Donald N. Levine (California: African Sun Publishing, 1993) p. 2. 
19

Negaso Gidada, History of the Sayyoo Oromoo of Southwestern Wallaga, Ethiopia from about 1730 to 1886, 1984, 

pp. 61-85; Tesema Ta‟a, 1980, p. 14. 
20

 The Oromo that lived in the region before the advent of the Macca Oromo are known by a collective name “Orom 

Duro” (which means the ancient or prior Oromo). In order to distinguish themselves from the pastoralist Oromo 

settlers of the 16
th

 century, they used this term. See Alamayyo Haile and etal, History of the Oromo to the Sixteenth 

century, 1998, pp. 63-4.  According to oral tradition, this early Oromo have came to the region from Northern 

Gojjam crossing the Abbay/Blue Nile/ river valley during ancient times in a very distant past. At present among the 

Oromo of Western Oromia, particularly those living in Wallaggaa there are groups that claimed descend from 

“Orom-Duro.” They include such peoples like Hanno, Annu, Billi, Illu, Sinicho, Derebe, Jagga and Jomotto. 

Informants: Marga Gobana and Alamu Fayisa, Neqamtee town, Dec, 2010. 
21

 Tesema Ta‟a, 1980, p. 14. 
22

 Informants: Marga Gobana and Alamu Fayisa, Neqamtee town, Dec, 2010; Alamayyo Haile and etal, 1998, p. 65. 
23

 Negaso Gidada, 1984, p.61. 
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indigenous peoples of the region had been integrated and assimilated into the socio-cultural and 

political settings of the Oromo through the processes of Guddifacha and Mogassa. Negaso 

explains that in course of their expansion the Macca Oromo “integrate and absorb non-Oromo 

in to their society through the Medhicha/Mogassa/ and Guddifacha systems.”
24

 However, this 

does not properly mean that all the inhabitants of the region were fully assimilated into 

Macca‟s society.  According to our sources, some of them who unwilling to integrate into the 

socio-Cultural and political aspects of the Macca Oromo were either eliminate altogether or had 

to escape to other areas inaccessible to the Oromo at the time. In this regards Tesema clearly 

elaborates as “because of they were refuted to assimilate both (Gumuz) and Omotic moved 

either into inhospitable lowlands of the river valleys or crossed the Abbay into Goğğam 

region.”
25

  

In fact, in course of their expansion and settlement, the Macca Oromo got strong challenges 

from the original inhabitants of the region. Particularly, the Macca Oromo faced stiff resistance 

from Damot among the inhabitants of the region. This is perhaps because of the Damot was 

well organized and strong kingdom of the period. According to Tujuba before the Macca 

Oromo settled in Wallaggaa region, this area was predominantly under the control of Damot 

kingdom and it put-up stiff resistance against the Macca Oromo expansion to this region.
26

 Let 

us explain about the Damot kingdom before the arrival of pastoral Borana section of the Mäččä 

Oromo in the region and then their conflict with the pastoralist Oromo. As some sources 

indicate that before the arrival of the Macca Oromo the kingdom of Damot was very vast in its 

geographical extent and it was well-organized entity in the region.
27

   

Although, we are not sure its exact territorial extent, it seems that Damot was very vast 

kingdom, extended over the present days of the Wallaggaa, Illubabor and some parts western 

Shawa region. Regarding the territorial boundary of Damot Kingdom, Tesema underlying that 

“it is difficult to give the exact territorial extent of Damot kingdom.” he said, However, it 

probably controlled the land just south of the Blue Nile in present-day Wallaggaa and west of 

                                                      
24

 Ibid, p.62. 
25

 Tesema Ta‟a, 1980, pp. 26-27. 
26

 Oljira Tujuba, 1994, p. 41. 
27

 F. Alvarez, The Pestern John of the Indies, voll. II. Pp. 455-57. Guluma Gemeda, Gomma and Limmu: The 

Process of Sate Formation among the Oromo in the Gibe Region, (MA, Thesis, Addis Ababa University, 1984), p, 

3, and see also Tesema Ta‟a, 1980, p, 20. 
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the sources of Awash River as far as the Dhidhessaa.
28

 Regarding its geographical situation 

Huntingford states that much of the land between the Abbay River and north of the Gibe valley 

before the Oromo arrival was encompassed within two states named Bizamo and Damot. 

According to him, the kingdom of Damot lay between the Angur River and the Gibe valley,
29

 

where eventually the Leqa clan of the Macca Oromo settled over by assimilated some of them 

and escapes the others.  

There is a source which indicates that the existence of relationship between the kingdom of 

Damot and the Christian state before the advent of the Macca in the region. According to this 

source, during the 13
th

 century, the fierce struggle has occurred between Motolomi, the king of 

Damot and Yekuno Amlak over the control of Shawa.
30

 The conflict eventually resulted in the 

defeat of Motolomi. But at the end of 13
th

 century the power of the kingdom of Damot became 

undermined and it was influenced by Christian monarchy. Guluma underscores that Damot 

became under the direct control of the Christian monarchy towards the end of the thirteenth 

century or the beginning of fourteenth century.
31

 An intensive Christianization of the Damot 

appears to have taken place during the reign of Amda Tseyon, and it was from the region of 

Damot that the Ethiopian king drew the material and human recourses that allow him to carry out 

looting campaigns against the Muslims of Shawa.
32

   

This kingdom was also identified as a center of trade. According to Negaso, the products which 

came to the markets of Damot and exported to outside of Ethiopia were “gold, ginger, grapes, 

large sheep, peaches and slaves which were exported to Arabia, Persia, India, Egypt and 

Greece.”
33

The question here is that how the kingdom of Damot which had a vast territorial 

extent, and well Organized as well as which was a center of trade, was eventually devastated and 

its people was displaced by the Macca Oromo? However, some sources indicate that because of 

Damot was a center of trade, the Christian and Muslim kingdoms competed fiercely to secure 

                                                      
28

 Tesema Ta‟a, 1986, p. 36. 
29

G.W.B., Huntingford, 1955, pp. 19-20.  
30

 Taddesse Tamrat, Church and State in Ethiopia 1270-1527, (London: Oxford University Press, 1977), p, 121. 
31

 Guluma Gemeda, 1984, p. 3. 
32

 Taddesse Tamrat, 1972, p.135. 
33

 Nagaso Gidada, 1984, p, 69. 
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this resource of wealth for themselves and during the Jihadic War this kingdom was fought with 

the Muslim sultanate against the Christian kingdom.
34

  

It is thus no wonder that this contention may have undermined the power of Damot kingdom and 

eventually overrun by the Macca Oromo. Accordingly, after long resistance against the Macca 

Oromo, the kingdom was finally devastated,
35

 and its people were displaced. As the result of the 

Macca Oromo had got triumph over them, some peoples of this kingdom were assimilated and 

some other were escaped to Kaffa and Gojjam by crossing Abbay River. Nagaso further explains 

it as follows: “when the Macca forces under the leadership of Makko Billi expanded towards 

Wallaggaa, the some peoples of Damota are reported to have moved to Gojjam whereas some of 

them were assimilated.”
36

 In fact, for the conquest of the region by the Macca Oromo the gada 

system had played an immense role.
37

 In the gadaa system there were different institutions 

which guided the Oromo when they expanded to and conquest the new lands. These were 

guddifacha, Moggaassa and Qabbiye right. These institutions were facilitated the way for the 

Oromo to integrate the inhabitants of the region into their society and to avoid the clashes came 

to them on the newly occupied land respectively.
38

 Accordingly, some inhabitants of the region 

were integrated into the socio-cultural settings of the Macca through these institutions after the 

Oromo arrived there. Consequently, the large parts of areas in and near the earlier provinces of 

Damot were occupied by various Macca tribes.
39

 

Though, it is difficult to know the absolute date when the Damot kingdom was devastated by the 

Macca Oromo and the Macca settlement in the Wallaggaa region however, it is without any 

doubt that the disintegration of the Damot kingdom and the expansion of Macca into the region 

took place after the Macca separated from the Tullama, at Oda Nabi in Fatagar. According to our 

sources before they created their common chaffe at Oda Nabe, the Macca and Tulamaa were also 

                                                      
34

 Nagaso Gidada, 1984, p.67, and see also Mohammed Hassen, 1990, pp. 31, 41. 
35

 Tsehai Brhane Selssie, “The Question of Damot and Wälamo,” Journal of Ethiopian Studies, Vol. 13, No. 1 

(1975), pp. 37-46. 
36

 Nagaso Gidada, 1984, p, 71. 
37

 Tesema Ta‟a, 1986, p. 27. 
38

 Guluma Gemeda, Land, Agriculture and Society in the Gibe region: Southwestern Ethiopia, c. 1850-1974, 

(Michigan: Michigan State University, 1996), p.53. 
39

 Marid W/Hargay, Southern Ethiopia and Christian Kingdom 1508-1708, with Especial Reference to the Galla 

Migrations and their Consequences, (PhD. Dissertation submitted to University of London, 1971), pp. 423-24. 
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lived together for many centuries around the Harroo Walabuu located not far from the Lake 

Abay in the east direction.
40

    

Long before their expansion, the Oromo people divided into two major confederacies: the 

Borana and the Barentu. Each confederacy was composed of smaller divisions and clans. The 

Borana confederacy consisted of Macca, Tulamaa, southern Boranaa and Gujii clans. The 

Barentu composed of the Karayu, Marawa, Ittu, Humbana, Akachu, Wollo and Arsi clans.
41

 

Their expansion and movement of the 16
th

 century set on two major directions in today‟s 

Ethiopian region. The Barentu moved out in a north and north central and eastern direction. 

These are Hararge, Wollo, North and East Shawa and Arsi. The Borana followed a northwestern 

direction. These are Western Keffa, Illubabor, Wallaggaa and the Gibe valley.
42

 Accordingly, the 

Macca and Tulamaa had made their movement to Shawa and shared a common gadaa 

government centered at Oda Nabe, in the area of the Awash River and acted in alliance while 

launching raids against other groups.
43

  

The two brothers‟ descendants stayed peacefully in the Oda Nabe area for some five or more 

generations, where each of them fathered many children who were to become large tribes. 

However, in due course, the quarrel had made between the Macca and the Tulamaa on the qabiye 

(land holding) rights.
44

 This state of affair seems to have led the Macca tribe left Oda Nabe for 

the Tulamaa and made an advance to South Western and Western directions and established a 

new tribal politico-religious center at Oda Bisil.
45

 This new center is located in the upper Gibe 

basin between Gedo and Billo specifically, around the small town of Ejaji.
46

 From this center the 

Macca Oromo expanded to and settled over different areas of Wallaggaa, Illu Ababor, Gibe and 

some parts of western Shawa, and Gojjam.  

Because of rapidly increase population number of the Macca at Oda Bisil, the Macca‟s clans 

have organized themselves into two confederacies and moved to and settled in different parts of 

southwestern and western Ethiopia. The two Macca confederacies are known by the names of 

                                                      
40

 Mohammed Hassen, 1990, p. 18. 
41

Mohammed Hassen, the Oromo and the Christian Kingdom of Ethiopia 1300-1700, (Georgia State University, 

2015), p. 34; see also Mohammed Hassen, 1990, p. 18.  
42

Ibid.   
43

 Mohammed Hassen, 1990, pp. 18, 41.  
44

 Tesema Ta‟a, 1984, p. 23. 
45

 Ibid. 
46

 Mohamed Hassen, 1990, p.42; See also Tesema Ta‟a, 1980, p. 23 and Alamayyo Haile and et al, 1998, p.163.  
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Afre (four) and Sadacha (three).
47

  During the movement, the Sadacha confederacy took the 

Southern and Southeastern directions and spread over the Gibe Valley while the Afre moved, 

towards south and South-West and settled in the present regions of Wallaggaa, Ilubabor, 

Wambara and Gojjam.
48

 As a result Oda Bisil served Afre and sadacha confederacies and their 

descendents as launch pad for their further settlement in Wallaggaa and south western region in 

general.  

There are different ideas among scholars regarding the accurate date of various Macca Oromo 

tribes‟ settlement in southwestern and western Ethiopia, in general and in the land of 

Wallaggaa, in particular. Accordingly, Negaso states that around the beginning of 17
th

 century 

onwards, the highlands south of Abbay River were occupied by the Oromo.
49

 Triulzi notes that 

the Macca Oromo had already controlled the western Ethiopia by the end of 17
th

 century.
50

  

Bahru said that the Oromo arrived in the Wallaggaa in the beginning of 18
th

 century.
51

 

Huntingford sates that the date of the Macca expansion and settlement in Wallaggaa took place 

in the early 17
th

 century.
52

  Tasema states that between 1680 and 1772, the Wallaggaa region 

was occupied and settled by the various Macca clans.
53

 Based on the Macca Oral traditions and 

above stated work of writers it can be conclude that the Macca expansion and settlement over 

Wallaggaa took place between the beginnings of 17
th

 century to the mid of eighteenth century. 

Overall Within these periods the Macca clans expanded to and settled over the Wallaggaa 

region. Among different Macca tribes, the Leqa is the largest one who settled in and around the 

Neqamtee. Let us explore how and when the Leqa tribe occupied their present day respective 

areas. 

                                                      
47

Afre (four) confederacy was a confederacy formed by the Macca Oromo around the Oda Bisil and later moved and 

settled over the areas of the present day Wallaggaa, Illubabor, Wanbar and Gojjam. It contains four tribes of Macca 

Oromo like Hokoo, Calliyya, Guduru and Liban. And Sadacha (three) confederacy was also another confederacy 

formed by the Macca Oromo and eventually moved and settled on the Gibe Valley. Sadacha (three) confederacy 

includes three the Macca tribes like Obbo, Subba and Akako. See the works of Alamayo Hayile and et al, 1998, p. 

44; Mohammed Hassen, 1990, p.42 and Getachew Haile, Ya Abba Bahrey Dersatoč, Oromočen ka Mimalakatu 

Leloč Sanadoč gara; Abba Baher‟sworks and other Documents Concerning the Oromo. Addis Ababa: Addis Ababa 

University Press, 2002, p. 198. 
48

 Merid W/ Aragay, 1971, pp. 427, 522; see also Mohammed Hassen, 1990, p. 42. 
49

 Negaso Gidada, 1984, p.48. 
50

 A. Triulzi, United and Divided, Borana and Gabaro among the Matcha Oromo in Western Ethiopia (ed.), Baxter, 

P.T.W. Being and Becaming Oromo, Historical and Anthropological Enquiries, (Lawrenceville Press, 1996), pp. 

250-252. 
51

 Bahru Zawde, A Biography of Dajazmach Jote Tullu 1855-1918, (B.A Thesis, History Department, Haile Sillasie 

I University, 1970), p. 4. 
52

 G.W.B., Huntingford, 1955, p.19.  
53

 Tesema Ta‟a, 1980, pp. 27-29. 
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1.3. The Leqa Oromo Trek to and Settlement in and Around the Neqamtee 

Areas 

The expansion and settlement patterns of the Leqa in and around Neqamtee vicinity was not 

alien event compared to the history of Macca Expansion and settlement. It is believed that 

every Macca‟s clans have made expansion from Oda Bisil to Wallaggaa and Southwestern 

regions. Among the various Macca sub-clans, Leqa is the largest one who moved to and settled 

in and around Neqamtee vicinity since the beginning of seventeenth century onwards.  

  There were different factors for Leqa left Oda Bisil and settled in and around Neqamtee 

localities. In this regards, Tesema has notes that“there are some motivating factors behind the 

various tribes of the Macca Oromo dispersal from Oda Bisil.”
54

 These factors were: First, the 

increase in the number of population and expansion of wealth. Second, the area became too 

narrow to accommodating the growing size of cattle population, which in turn triggered the 

need to search for new areas endowed with sufficient grazing and water resources. Third, 

scarcity of land and overcrowded settlement in a narrow area began to result in the outbreak of 

social unrest and conflict among various Macca families.
55

 These factors enabled the Leqa sub-

clan of the Macca Oromo to develop new area of his own by expanding towards Neqamtee 

region.   

 In the course of the Leqa expansion and settlement pattern in and around Neqamtee areas, 

some historical sources insist that Bakko Billi was played a great role. He guided them the 

direction of their movement and settlement. Negaso states that Bakko Billi was a leader of the 

Leqa and the Sibu when they occupied their present areas.
56

 Accordingly, the Leqa and the 

Sibu had have possessed the present day of their land according to their leader ordered them. 

According to traditions collected by Negaso, regarding the Bakko Billi arranges the settlement 

pattern of Leqa in the Wallaggaa region stated as follows:  

Makkoo Billi arranges the settlement pattern of the Leqa,, the Tumme and the Sayyo 

by saying: O Leqa, O Leqa! Take [turn to] the right hand. It has abundant elephants. 

It produces much ivory. Cultivate in the land. It is land which produces grain 

[crops]. O Sayyo! O Tumme! Take [turn to] the left hand it stands [is direction 

towards] at white [land which produces white] xaafii. It has mineral water springs. 

                                                      
54

 Ibid, pp. 24-25. 
55
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56

 Negaso Gidada, 1984, p. 32. 
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It has wide plains. It has highlands and lowlands. It has many hills. You shall make 

your sacrifices. Cultivate the mountains.
57

  

There is also another source which explains about the settlement pattern of the Leqa in and 

around Neqamtee localities. According to this source Dadi have three sons. They were: Leqa, 

Sayyo, and Tumme. According to this source the store is as follows: 

 Dadi said to his sons: you Leqa, you are my eldest son: therefore, led your horses 

and your cattle into the country to your right. Accordingly, Leqa went to and 

settled in and around Neqamte and north of Gidami. You, Sayyo, you are my 

second son: therefore, you will take the high country ahead. Thus, Sayyo take 

Gimbi and its area. You, Tumme, you are my third son: therefore, take the land to 

your left and then Tumme moved to Gore and then Illubabor.
58

 

 

According to my informants it was Makko and not Dadii who give this instruction since the 

Leqa, sayyo and Tumme were not the sons of Dadii instead they were the sons of Obbo. 

According to their genealogy Obbo fathered seven sons including the Leqa, Sayyo and Tumme.
59

 

In this way, all sons of Obbo are acquired their respective lands of today.  

The accurate date when the Leqa occupied the present day of Neqamtee area is unknown. But it 

can be estimate based on oral tradition and some written sources. Tessema states that “the Leqa 

Oromo as a whole are believed to have reached present day Neqamtee area between twelve and 

thirteen generation ago, that is about 275-300 years before present.”
60

 He wrote this idea 30 

years before present. Thus, according to him, the Leqa settlement in and around Neqamtee 

localities took place between 1680 and 1705. However, this approximate dating probably, relates 

to Leqa final settlement in the area.  

Leqa traditions however, claim that their settlement around the Neqamtee region took place 

during the period of Makko Billi. Here it is better to look at the life dating of Makko Billi to 

understand their settlement period. According to Bartles, Makko Billi seems to have lived “after 

Macca come into existence as a separate tribe.” 
61

 His assumption is in fact based on the 

separation of the Macca from Tulamaa at Oda Nabe and went to further southwestern and 

                                                      
57

 Ibid, p. 35 
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 Informants: Marga Gobana and Qulu Qadida; see also Alamayyo Haile and etal, 1998, p. 157. 
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western Ethiopia. As we have seen earlier, there has been a suggestion that Macca separated 

from Tullamaa at Oda Nabe around the end of 16
th

 century onwards.
62

  

Makko ruled the Macca Oromo as “a leader, a great law-giver and raajii (prophet)” at Oda Bisil 

around the end of sixteenth century.
63

 Alessandro Triulzi, who produced an article in 1990 

entitled as the saga of Makko Billi: A Theme in Mac'a Oromoo, suggested a dating of Makko 

Billi‟s life time around the end f 16
th

 and the beginning of 17
th

 centuries.
64

 Written document also 

give us the same information with the Leqa traditions about the Leqa settlement in and around 

Neqamtee since the early 17
th

 century onwards. Negaso, states that around the beginning of 17
th

 

century onwards, the highlands south of Abbay River and on the both side of the eastern and 

western parts of Dhidhessaa River were occupied by the Leqa Oromo.
65

  

In general, both Leqa traditions and written document claim that the Leqa expansion to and made 

their permanent settlement in and around Neqamtee areas took place between the beginning of 

17
th

 century to the beginning of 18
th

 century. Within this periods, the children of Leqa Oromo 

have established their respective settlement in the Wallaggaa region that extend as far as the 

border of Sudan over the areas, which they named Leqa Sibu, Leqa Billo, Leqa Gida, Leqa 

Qumba and Leqa-Neqamtee and Leqa- Qellam to easily partition the eastern and some parts of 

western Dhidhessaa River,
66

 As far as the border of the Sudan where they settled adjoining one 

after the other.  

Regarding their geographical setting K.E. Knutsson incorrectly asserts that the Leqa a sub-group 

of Macca Oromo living to the east of the Dhidhessaa River.
67

 In saying so, Knutson limits Leqa 

Oromo to areas between west of the Gibe and east of the Dhidhessaa River. Knutson limitation 

of Leqa to east of the Dhidhessaa River seems to forget the significant Leqa Oromo settlements 

in the northwestern of Sayyo and west of Sibu around Gidami to east of Ethio-Sudan border, 

those gradually who developed into monarchical institution known as the Kingdom of Leqa-

Qellam around the 19
th

 century. Geographically, the Leqa Oromo has inhabiting in different parts 
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of Wallaggaa. However, they are predominantly, lives in and around Neqamtee vicinity and 

Qellam area. Accordingly, Tesema states that “the area between the Angar, the upper Gibe, the 

Wamaa and Dhidhessaa rives had come under various Leqa Clans of which the most important 

from east to west were Leqa Sibu, Leqa Billo, Leqa Ghida, Leqa Qumba and Leqa Neqamtee.”
68

 

He also clearly indicates the existence of Leqa tribe between upper Dabus River and Baro River 

to the southwest of Sibu clans.
69

 

In this way, the Leqa family that settled over this vast area that extends as far as the border of 

Sudan. The villages of these centers were originally inhabited by Damot, Ganqa, Gabato and 

Moa peoples.
70

 But after a long resistance some of them were gradually assimilated and co-opted 

into social and cultural settings of the Oromo,
71

 and those who unwilling to assimilate were 

wiped out and then these villages put under the Leqa Oromo. Since these settlement areas of the 

children of Leqa are located adjoining one another as far as the border of Sudan, traditionally 

they are known by and collective name of “Tarre Duddaa Leeqaa”
72

 which literally means the 

“Leqa Settlement Line” over which Leqa children settled one after the another.  
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    Map: 2. The Leqa Settlement Line in Wallaggaa Region since their Settlement to Present.
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1.4. Genealogy of the Leqa Oromo 

According to the „Macca genealogy‟ for instance, Leqa, Sayyo, Sibbu, Tumme, Limmu, Abono 

and Danno are seven brothers who born from Obo and lived together at Oda Bisil before they 

dispersed over the Illu Abbabor, and Wallaggaa regions. Some sources however, explain that 

Leqa, Sayo and Tume are the children of Dadii.
74

 However, Leqa traditions point out that they 

were children of Obo.
75

 That means these three Oromo families belong to the Obo and indeed 

Obo is a sub-tribe of Dalle. Hence, elders of Leqa tribe count their genealogy as “Leqa→ Obo→ 

Dalle→ Macca.”
76

  

Leqa is the eldest of Torban Obo (the seven Obo). In turn Leqa had five children as the result of 

which its members pray towards “Waaqa Shanaan Leqaa” literally which means “The Lord of 

the five Leqas.” These five sons of Leqa are: Wayyu, Babbo, Lallo, Batta and Bonayya.
77

 There 

are different evidences between traditions with regard to the seniority or juniority of the 

descendants of Leqa. Thus, while some informants say Wayyu is the elder others say Bonayya.
78

  

Accordingly, Negaso states that because of Leqa had three wives the children of Leqa conflict on 

the primogeniture and postremogeniture rights.
79

 The first wife of Leqa was barren. Thus Leqa 

took Wayyu, the second son of his brother Sayyo as guddisa (to foster or to adopt). The Leqa 

begot Babbo from a slave. Then Leqa liberated the slave, performed the ritual of rakoo (below) 

and married her when she gave birth to Babbo. Meanwhile, Leqa had married another wife who 

bore him Lallo, Batta and Bonayya.
 80

  

 A dispute between Lallo and Wayyu broke out after Leqa‟s death, on the primogeniture right. 

However, this issue of seniority and Juniority of the sons of Leqa articulated by the assembly of 

the Macca and Tulamaa at Oda Nabe. Negaso point out that the assembly decided that Wayyu 

should be declared the hangafa (senior) and Lallo should become the junior (quxisuu).
81

 But 
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the Leqa traditions, presents the seniority and juniority of the children of Leqa chronologically 

as Wayyu, Babbo, Lallo, Batta and Bonayya. The Wayyu clan is from which the Bakaree 

Godanaa the first king of the Leqa-Neqamtee was descended. 

In general, both written and oral evidences indicated that Leqa has five children. Among 

members of the family of Leqa, the eldest appears to be Wayyu followed in succession by 

Babbo, Lallo and Batta whereas Bonayya is the youngest son.
82

 Based on this summary, the 

genealogy of Leqa is clearly presented in the following chart 

                                                          Oromo 

 

 

                  Borana                                                                         Barentu                                           

                         

 Mäččä                                                           Tulama 

 

Liban                   Jawwi          Guduru                Dalle                   Jidda 

  

                                                       Obo 

 Leqa                Sayyo         Sibbu       Tumme     Limmu          Abono             Danno 

 

                                  

Wayyu                     Babbo                 Lallo                      Batta                        Bonayya 

    Kollobo                    Wara Abey       Amuma                    Minya                    Alii 

   Jidda                         Beri                   Dagaami                 K urra                     Ariya 

   Burayu                     Tupo                  Arrojji                    Diggo                       Sayyo,
83

 

    Metta                     Gudeya                Harra 

                                   Sabbo                 Jirruu              From whom the first ruler of Leqa                                                                          

                                   Angoye                Ganjii            Neqamte, Bakaree Godana was descended           

                                   Migna                 Boosanaa 
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1.5. The Socio-Economic and political History of the Leqa Oromo before the 

State Formation 

Under this topic we analyze traditional Leqa Oromo before the relationship of one person, i.e. a 

kind of monarchical institution becomes familiar during the 19
th

 century. Before explain in 

detail about the process of state formation among Leqa Oromo, it is better to look back at the 

Socio-Economic and political history of Leqa Oromo before the state formation, to understand 

in-depth how can they underwent in socio-economic and political transformations from their 

early expansion to and eventual settlement in and around Neqamtee localities which eventually 

generated new developments with far-reaching consequences. Therefore, here we discuss high 

lightly about the general history of the Leqa Oromo before state formation in case of politics, 

religion as well as in case of their economy. For the sake of convenience let us explore the 

Socio-political institution of the Leqa Oromo before the state formation, i.e. the Gadaa system.   

1.5.1. The Gadaa System in the Leqa Oromo 

The Leqa Oromo had been governed by their socio-political organization known as gadaa 

system for many centuries until it‟s disintegration in the 19
th

 century in favor of the state 

formation. In this part, my attention is to explore how it function and govern the Leqa Oromo 

before the state formation. We should discuss the cause of gadaa decline in the course of 19
th

 

century, and the upshot of its decline in the next chapter.  

Like other elsewhere Oromo tribes, the Leqa Oromo has been exercised their gadaa system for a 

long period of time before, and even in some extent during state formation known as the 

kingdom of Leqa- Neqamtee. Herbert S. Lewis makes it clear that here, “as elsewhere among the 

Oromo the gadaa principle existed. Men were grouped into a forty-year ritual cycle of five eight 

year periods.”
84

  He further elaborates by saying that they were in fact organized socially and 

politically through some variant of the gadaa system and its assemblies.
85

 And their gadaa 

system is not exceptional from other Oromo tribes. Trimingham‟s description implies that the 

system “was originally much the same, for the Leqa in the extreme west and the Borana in the 

                                                      
84

 Herbert S. Lewis, “Gada, Big Man, K‟allu: Political Succession among the Eastern Mech‟a Oromo” Northeast 

African Studies, Vol. 12, No. 1, (1990), p. 44. 
85

 Ibid, p. 43.  



21 

 

extreme south.”
86

 Thus, it is without any doubt that the Leqa Oromo was ruled by “their old 

tribal system on the gadaa unmodified,”
87

 before the state formation.  

Some scholars have claimed that Oromo society was, up to the very resent past, a “democratic” 

and “classless” society. Footing their argumentation mostly on the eight-year cycle of the gadaa 

officers and they explained that Oromo society was egalitarian.
88

 Actually, some elements make 

gadaa an egalitarian political institution. First, the gadaa officials took power through local vote. 

Second, the gada officials stayed on power for a fixed time, for eight years. Accordingly, in the 

gadaa system, political power was/is smoothly transferred from one gadaa office to the next 

gadaa office within a given time, for eight-years. Bahrey further noted that “They {Oromo} have 

neither king nor master like other peoples, but they obey the Luba {gadaa official} during the 

period of eight-years; at the end of eight-years another Luba is made, and the first gives up his 

office.”
89

   

It is difficult to give a certain connotation to the gadaa. It has varied sets of social, cultural, 

religious and political principles which “one definition cannot be complete it.”
90

 Thus, gadaa is a 

fundamental organization of the Oromo which contains the socio-economic, political, judicial as 

well as ritual aspects of the society. In saying so, Alamayo Haile said that gada is a central 

institution of the Oromo which encompasses religious, political, economic and social aspects.
91

 

My concern here is that, how was the gadaa system among the Leqa Oromo before they failed at 

the hands of one-men-rule system i.e. monarchical form of government. Therefore, let we 

describes the gadaa system in the case of Leqa Oromo  
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According to Leqa traditions, gadaa mean on the one hand “age” or “period” during which 

particular events occurred.
92

 And on the other hand, gadaa means the system of cyclic change 

in time through which all the male members of the community have to pass in their life time.
93

   

In Leqa Oromo, the gadaa organized male society according to their age sets under ten gada 

grades: like Itti Makoo, Dabballee, Follee, Raaba, Doorii, Luba/gadaa, yuba 1
st
 until Yuba 3

th
 

and then Gadamojji.
94

 In each gadaa grades every male members have stayed for eight years 

with the responsibilities and duties given to them by gadaa system and after finished one gadaa 

grade, they would join the next gadaa grade. These gadaa grades followed each other. A gadaa 

grade lasted eight years. The beginning of each gadaa grade was marked by a serious of rituals, 

ceremony and feasts. These socio-religious and political celebrations which were held at the 

beginning of a period were called Butta. Triulzi stated that butta, was the most important of the 

gada ceremonies which held at once in eight years during each a gadaa grade assumed a 

power.
95

  

This ceremony had been practiced among Leqa Oromo before they developed into a 

monarchical polity by abandoning their gadaa system and its festivities. Enrico Cerulli, who 

visited Macca country during the years 1927-1928, makes it clear that butta sacrifice, the most 

important of the gadaa rituals had been clearly practiced among the Leqa of western Ethiopia 

since it was regulated by Makko Billi.
96

 Makko Billi was known as a leader, a great law-giver 

and raajii (prophet) among the Macca Oromo.
97

 The butta ceremony started and regulated 

among Macca in general and Leqa Oromo in particular by Makko Billi. According to Leqa 

traditions collected by Triulzi, “Butta was first started by a person called Makko Billi in this 

region and he told the people how to slaughter the butta.”
98

 

 In the Leqa Oromo, all the newborn male children join the first age grade, which called itti 

Makoo (for the age between 0-8 years). During their stay in this age grade, they were anticipated 

to gain knowledge of their social environments from their custodians. These children guardians 
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have the responsibilities to protect the children from heavy task imposed on them either 

internally or externally and to learn them some natural and social realities. After the end of the 

first age grade, they would pass to the second gada grade together with new duties.
99

 

According to traditions, the second gadaa grade was Dabballee, in this age-grade; they would 

take some sort of responsibilities; like herding of calves and chanting of heroes. The age 

members of this gadaa-grade must be between 8-16 years.
100

 After they accomplished the second 

gadaa grade, they would pass to the third gadaa grade called Follee (for the age between 16 and 

24). In this age-grade they learn about the war and military tactic. In fourth gadaa grade named 

Raaba, (for the age between 24 and 32) they would take the responsibility of soldiers to defend 

their land and in the fifth gadaa grade called Doorii (for the age between 32 and 40), they learn 

about administration.
101

 

 Accordingly, the first five gadaa grades of total forty years served as school for Oromo people. 

This was in which all members obtain different trainings, which qualify them for future possible 

leadership at the six-age grade. The sixth gadaa grade is known as Luba/ gadaa (for the age 

between 40 and 48years). This gadaa grade is very decisive in the Leqa‟s socio-political system. 

It is the stage at which an Oromo takes the political leadership position. In this gadaa grade they 

take different responsibilities of Abba Gadaa (father of gadaa), Abba Bokkuu („president‟), Abba 

caffee (“chairperson of the assembly”), Abba seera („memorizer of laws‟), and Abba Duula 

(„war leader‟).
102

 In this way, the male society of Leqa Oromo joined successive new-age-grades 

based on arrangements of age sets and expected to implement all responsibility imposed upon 

them by the gadaa system. 

 After finishing all pre-five-gadaa grades, at the age of forty years, the capable members of the 

age-grade come to power through election on the bases of various qualities and achievements 

they had already recorded throughout pre-gadaa grades.
103

  However, all the contenders have a 

common criterion to be elected as a gadaa official that was they must be the members of gadaa 

class. Fascinatingly, all gadaa officials who had on power for a period of eight years had to 
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transfer their power to the next gada grade publically with the jaarraa,
104

 ceremony. This 

ceremony held at every eight year targeted to the transfer of political power from previous gadaa 

officials to the newly elected one. According to Leqa traditions, there was a certain dialogue 

between old and new gadaa officials when the newly elected gadaa official assumed power from 

the previous gada official. They explain as follows:  

While transferring of power conducted between the previous gada official and newly 

elected one, the new elected official finally called on the old official by saying: “Leave 

the place for me!” the answer of the previous gada official was: “Did you say, „leave 

the place for me?‟ It does not matter if I leave the place for you. For I go to my house. 

I go to my home where cows wait for me with newly born calves. I go home to my first 

wife. I go to my house where my firstborn son is waiting for me.
105

 

Accordingly, while the new elected official and his councils went to the place where the previous 

officials were sitting with the duties and responsibilities given to them by their community for 

the period of eight years, the previous gadaa official and his members went to home by sang and 

danced in sense of “boasting of their deeds of the last eight years”
106

. In this way, the political 

power has been transfer from previous gadaa official to the newly elected official at the end of 

every eight year among the Leqa Oromo.   

Before organized their own gadaa centers, the Leqa Oromo were assembled at Oda Bisil. It 

seems that Oda Bisil was chosen as gadaa center of the Macca‟s various sub-groups due to its 

strategic location.
107

 However, after Macca tribes dispersed from Oda Bisil, they established 

their own gada center around they prefer to live. Thus, the gadaa council and public ceremonies 

in among western Wallaggaa of Macca society usually held at Tullu Walal and Jorgo, Macca 

sub-groups of Jawwi had established their own gadaa center known as Odaa Buluq in Horro 

district,
108

 and five Leqa‟s sons had established their own gadaa center at Neqamtee.
109
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Nevertheless, this does not mean that they established a unique system of governance, “the 

central principles of the system remained intact.”
110

  

As we have discussed before, the Leqa had been governed by the traditional gadaa system before 

they began to be ruled by the powerful family of Bakaree Godanaa in the early nineteenth 

century. Neqamtee had long been an important gadaa center, a meeting square of the gadaa 

assembly and a sacred site where political and religious rituals took place before the formation of 

the state. Tesema makes it clear that by saying “Neqemtee was the most important place for 

administrative, religious and cultural functions since the early days of Leqa Oromo settlement.”
 

111
  Accordingly, Neqamtee was a convenient meeting place for the gadaa rituals and assemblies 

where five Leqa‟s sons come together to discussed serious matters of common interest, debated 

on them and made decisions under the leadership of the abba bookuu (father of the scepter). 

Here, five Leqa‟s sons send their delegations at every eight years and they come together to 

proclaimed new laws for whole society and to elect new Abba gadaa from the senior of their 

clan. 

The five Leqa‟s sons used to hold their assembly, celebrated butta ceremony and elected gadaa 

officials and produced some laws at caaffee Neqamtee.
112

  The elected officials shared political 

responsibility with other gadaa officials and transferred gadaa power to the other groups every 

eight years.  The law formulated by the caffee every eight years under the new gadaa officials 

guided them.
113

 The newly elected gada officials always proposed and declared new laws.  The 

new laws were made clear to each gadaa class and to whole society at the site of Neqamtee. 

Accordingly, yet Neqamtee recalls in Leqa Oromo as it was the center of their Caffee assembly 

as well as a sacred site where political and religious rituals took place before the formation of the 

state. However, eventually in the second half of 18
th

 century and in the beginning of 19
th

 century 

because of some individuals have accumulated large quantities of wealthy and refused to transfer 
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power to the next gadaa officials, the efficiency of the gada power undermined among the Leqa 

Oromo and the net result of this event paved the way for the constituted hereditary nobility.
114

   

1.5.2. Religion and Religious practice of the Leqa Oromo pre-State Formation 

The Oromo invented their own religious belief. Though, it is difficult to estimate how and 

when the Oromo created their own religion but we are sure that the Oromo are practiced this 

religion long before their expansion of the 16
th

 century. In the course of their expansion and 

mixed with different peoples the Leqa Oromo had not lose their traditional religion until the 

mid of 19
th

 century. Huntingford suggests that the Leqa Oromo did not drop their original 

religion before and after made their permanent settlement in Wallaggaa even until the second 

half of ninetieth century.
115

 In addition, Negaso states that “before their conquest by Menelik 

toward the end of nineteenth century, the western Oromo of Wallaggaa and the Oromo in 

general had maintained their religious, social and political patterns of their own”.
116

 The 

religious institution of the Leqa Oromo was one of the earliest religions that come down with 

them to the recent time. Like elsewhere Oromo tribes, Leqa Oromo have been belief in Waaqa 

and their religion is known as Waaqeffannaa. According to Leqa traditions, before the advent 

of Christianity and Islam religions to the region, the Leqa Oromo practiced their traditional 

religion.
117

  

The Oromo believe in one-supreme deity known as Waaqa. In the Oromo cosmology “Waaqa, 

is the creator of all things and the source of all life.”
118

 The Oromo have different names for 

their Waaqa which is stated in the work of Mohammed Hassen as “One God with hundred 

names”
119

  they call it „Waaqayyo‟ or „Waaqa (God), Uumaa (creator), abbaa (father), huunda 

danda‟aa (omnipotent) and etc.
120

 For the Oromo, Waaqa is the creator of the universe, the 

omniscient, the omnipresent and the omnipotent. Mohammed notes that “for the Oromo, 

Waaqa created everything, including human being.”
121

 According to the Oromo‟ conventional 

mode of experiencing, Waaqa presents in the sky as a source of all life and physically invisible 
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to man through their eyes sight but through his deeds. In saying so, based on local traditions he 

collected from western Macca Oromo Lambert Bartles, states that “we do not see Waaqa, we 

only see his works.”
122

  

Oromo traditional religious practices and rituals are undertaken around lakes, rivers and 

mountains endowed with natural beauty. Nevertheless, it does not mean that the Oromo 

worship natural phenomena. Bartels makes it clear that the Oromo do not worship natural 

phenomena like Mountains, Rivers or lakes. Instead, it is related to the belief in the closeness of 

the promise of Waaqa to spiritual fathers around such beautiful and green places.
123

   

In the traditional Oromo religion, Qaalluu played a crucial role as the leader of the religious 

rituals and from the senior family. Mohammed Hassen has pointed out, a Qaalluu is a highest 

priest who intermediate between Waaqa and human being and he is claimed to be descendents 

of original senior of all Oromo family from whom he/she get the position.
124

  Qaalluu could be 

male or female,
125

 and known as the ayyaantu (the spiritually gifted) for he or she has the 

ayyaana of his lineage or clan. The society visited the Qaalluu for blessing and in turn he 

anointed those who visited him. This activity is known as Muuda. “The term muuda, when used 

by itself is the name of the ceremony that is celebrated once ever eight years in honor of the 

Qaalluu.”
126

 The Leqa Oromo had been made their journey to Abba Muuda in Bale to get his 

bless until the 19
th

 c.
127

 However, because of the political instability in Ethiopia during the last 

decade of 19
th

 century their journey to Abba Muuda was banned.  

1.5.2.1. Worshipping in the Leqa Oromo Indigenous Religion 

 The Leqa traditions insisted that, the Oromo people pray God for different purposes. They pray 

Waaqa to protect them, their cattle, their crops and their families and maintenance of peace for 

the community.
128

 This worship of Waaqa can be held personally or being in-group. For 

example, the following verses show individual Morning Prayer in traditional religion in case of 

Leqa Oromo.   
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Yaa Waaq nagaan na bulchitee galata kee      Oh God! Thank you!  

Bulee nagaan na oolchi                             Protect me in peace, as you did in the night  

 hamaan gargar na oolchi                           keep me away from the bad   

Tolaan wal bira na oolchi                          keep me close by the good    

Hin hatu, hin nyaadhu                               I am neither cheater nor evil-eyed, 

 Kan hatu, kan nyaatu                               The cheater and the evil-eyed  

 Qoma qabii narraa qabi                           Keep them away from me!
129

  

 

On the other hand, the Leqa Oromo come together to worship and performs rituals at Odaa and 

galma “Hall house”. Benti states that galma is the Oromo traditional house of worship and a 

place where the followers of the traditional religion meet every Thursday and Saturday nights 

to discuss on their religious matter.
130

 In addition, the Oromo people traditionally used to 

worship and perform rituals under Odaa (sycamore tree). In this regard Dereje notes that “The 

sycamore tree of different kinds are regarded as an abode of spirit among the Oromo and used 

to provide the Oromo with ritual performances and praying site.”
131

 The communion prayers 

are held on occasions and festivals like weddings, yearly festivals such as irressaa 

(thanksgiving festival), and sacrificial rituals. This kind of prayer is known as Kadhata garee 

(group prayer). However, in the course of nineteenth century because of the gada power 

undermined among the Leqa Oromo in favor of the emergence of monarchical form of 

government and the rulers of the kingdom converted to Christianity, most of the Leqa Oromo 

received Christianity. We will explain in detail in the next chapter when the Leqa Oromo 

received the Christianity, here let we see their economic activities before they developed into 

monarchical institution.         
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1.5.3. Economic Activities of the Leqa Oromo before State Formation 

Under this sub-title we attempt to examine the some aspects of the traditional economic 

activities of the Leqa. It will focus on those factors which led to an accumulation of wealth and 

power in hands of a few individuals, and also analyze how this accumulation of wealth in a few 

individual towards the end of the 18
th

 century and the beginning of the 19
th

 century brought a 

far-reaching political transformation among the Leqa Oromo from the gadaa system to a 

monarchical institution. 

Before their eventual settlement in Wallaggaa region, the Leqa Oromo were engaged in 

predominantly pastoral economy than settled sedentary economic activity. Mohammed 

elucidates that after their settled in south western and western Ethiopia the various Macca clans 

transformed into agricultural economy and before that they were predominantly pastoralist.
132

 

This economic transformation from pastoralism to the settled agriculture was a result of both 

the influence of pre-existing societies of the region among whom they settled amidst and the 

environment of the region. In the process of the socio-cultural interaction with the Omotic and 

other communities, the Macca Oromo adopted the sedentary economic system,
133

 and the 

environmental areas of they settled in influenced them to adopt agricultural economy.
134

  

However, it doesn‟t mean that the Leqa Oromo completely quit cattle raising after they 

eventual settlement in Wallaggaa region instead they began to practice mixed farming 

economy.
135

   

 The Leqa Oromo who settled in Neqamtee and its vicinities are familiar with agricultural and 

herding economy since their settlement took place over these areas.
136

 Accordingly, Cattle 

herding and cultivation were the dominant economic activities of the Leqa from the time of 

their initial settlement in and around Neqamtee areas. As far as the Leqa economy comprised of 

both cattle herding and cultivation, the geographical and ecological conditions of where they 

settled over were/are also improved these economic activities. Regarding the climatic condition 

of the Neqamtee and its vicinities where the Leqa Oromo settled over, Charinnet states that 
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“large parts of the province have favorable climate and rainfall, ecologically suitable for cattle 

raising and agricultural Production.”
137

 Besides above stated economic activities in the lesser 

extent trade was also the economic activity of the Leqa Oromo before the state formation. 

Following their eventual settlement “agriculture and petty commodity production expanded and 

local weekly market flourished”
138

 among various Macca tribes of Wallaggaa in the course of 

17
th

 and 18
th

 centuries.  Before the rise of long distance trade of the 19
th

 century, they 

participated in trading with their neighboring peoples. According to Birhanu the trade was 

based on traditional relation where both men and women involved in trading with neighboring 

people. They exchange items like cattle, honey, wheat barley, wild coffee harvests and hides.
139

      

It should suffice to know that before their eventual settlement in and around Neqamtee areas 

the Leqa predominantly involved in pastoral economy.They depended on their cattle, 

supplemented by exchange with the sedentary groups of animal products but after their 

settlement they practiced mostly agricultural economy and in lesser extent they participated in 

trade.
140

 Here it should suffice to say that the transformation of the Oromo mode of production 

from pastoralsim to sedentary agriculture brought in its train social differentiation and class 

division within the Oromo society in Wallaggaa region. It changed their economic basis and 

undermined the egalitarian aspect of the gadaa system by the formation of class and class 

relations and created the new social order which was a decisive break from the previous Oromo 

history. In the next chapter we will analyses how this transformation brought the political 

transformation among the Leqa Oromo from gadaa system to the monarchical form of 

government.   
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CHAPTER TWO 

From Gadaa to State Formation: The Political Transformation among the 

Oromo of Leqa-Neqamtee 

2.1. Decline of the Gadaa System 

As we have attempted to state in the preceding chapter, initially, the Leqa Oromo had such an 

egalitarian system of socio-political organization which was based on age groups known as the 

gadaa system. However, since the late 18
th

 century, the power of gadaa was gradually 

undermined for different factors. In fact, there were different factors for the decline of gadaa 

system among the Macca Oromo, in general and in the case of Leqa Neqamtee Oromo in 

particular. First, the dispersal of various Macca clans into different areas and the proliferation of 

the gadaa centers among them seems to have begun to undermine the continues function of the 

gadaa system.
 141

 These clans created their own fragmented gadaa centers even at the level of 

their lineages independently. They seem to have begun to abstain themselves from the gadaa 

assembly at the centre. Thus, the absence of a central Caffee for the whole Macca clans after 

their dispersal from Oda Bisil seems to have gradually brought about the decline of gadaa 

system.   

Second, the gadaa assembly was not held regularly among the Macca clans. Triulzi states that 

gadaa was declined among the Macca Oromo due to the elaborate and slow procedure of the 

gada assembly. He also further notes that “meetings were not held on regular basis but convened 

only whenever problems arose.”
142

 This situation repeatedly occurred since the second half of 

eighteenth century. The effective function of the gadaa system was eventually undermined and 

this followed the formation of new political orders in the course of 19
th

 century among the Leqa 

Oromo.  In addition, there was also another factor that was responsible for the decline of gadaa 

system among Macca Oromo. When some individuals or families constantly engaged in 

recurrent conflicts with their contemporary Abba Bookkuu (father of scepters) or abba dulas (war 
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leaders) of their nearest due to frontier issues to control market centers, trade routes and the vast 

arable land in the region conflict was the order of the day.
143

  In this regard Beke‟s decription 

implies that “most of the Galla (Oromo) countries are without any settled form of 

government...”
144

 As result of the dynamic processes in several conflicts of those periods, the 

gadaa was eventually faded away as a political phenomenon. It was finally replaced by the new 

political order. In this regards, it is clear, however, that from the second half of 18
th

 century 

onwards, “the political elements of gada, the assemblies with their elected leaders, were 

progressively superseded in the Wallaggaa region by the de facto leadership and the growing 

power of war leaders (abbaa dulaa) and men of wealth.”
145

 This political transformation and the 

eventual decline of the gadaa system among the Leqa had brought the hereditary political power 

and one-man or personal rule as a new phenomena.
146

 During the first half of the 19
th

 century, 

the Leqa Oromo already established a monarchical institution known as Leqa-Neqamtee.
147

 They 

by officially abandoned their traditional socio-political organization already stated as.
 
Unlike in 

the case of the gadaa system, in the monarchical institution power is vested in one man‟s hands; 

and, it was characterizing the hereditary of power from father to son or to other close relatives.
148

 

This system is unfamiliar with the Leqa Oromo and they were peacefully lived together without 

state before 19
th

 century. Since then, however, they formed a state which Engels defined as “a 

machine for the oppression of one class by another.”
149

    

In fact, the decline of the gadaa system and political transformation from gadaa to state was not 

merely an exceptional to the Leqa Neqamtee Oromo. It was also took place among different 

Maccaa clans of Wallaggaa in the course of 19
th

 century. For example, besides to Leqa 

Neqamtee such transformation seems to have revealed among the Horro-Guduru, the Leqa 

Qellam, the Leqa Horda, the Sayyo and the Gidda.
150

 But, not a single one of these states come 

into existence all at once, but at different times and one after the other. The Leqa-Neqamtee, the 
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first to be formed, came into existence in the first half of 19
th

 century, the Leqa Horda, the Leqa-

Qellam and the Gida were established in the mid of 19
th

 century whereas, Horro-Guduru formed 

in the second half of 19
th

 century.
151

Consequently, in the Wallaggaa region, the indigenous 

Oromo democratic form of government had given way to such monarchical states. 

Among these states, Leqa-Neqamtee in central Wallaggaa was emerged into more powerful, 

well-organized monarchical state having vast territory. This part of the thesis therefore deals with 

particular factors leading to state formation among the Leqa Oromo of Neqamtee and also the 

expansion and consolidation of Leqa-Neqamtee kingdom under three successive rulers named 

Bakaree Godanaa, Morodaa Bakaree and Kumsaa Morodaa as well as the political administration 

system and economic resources of Leqa-Neqamtee will be dealt with in great detail.  

2.2 Factors and Process of State Formation among the Leqa Neqamtee Oromo 

This section will treat different factors and process of political transformation among the Macca 

Oromo. Some scholars provide different reasons for the decline of the gadaa system and the 

formation of the kingdoms among the Macca Oromo. This political historiography of the Macca 

in general and that of the Leqa in particular give us some clue about how the political 

transformation took place among the Macca Oromo from an egalitarian system of the gadaa to 

the monarchical form of government. Written sources have been explained for the formation of 

the new states in the Macca Oromo as created because of their interaction with the pre-existing 

societies of the region, or due to the absence of strong gadaa system in the region, or again as 

„borrowing from their neighbors,‟ or as the result of the introduction of Islam into the region, or 

further again due to the threatening pressure of Christian kingdom.
152

 Excepting the last three 

points, the consolidation of the Leqa-Neqamtee Oromo kingdom owed something to all of these 

factors.  
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There are different findings by different scholars vis-à-vis the formation of new states in Macca 

society. In this regard Abir and Huntingford give due emphasis for the „borrowing idea‟ for the 

political transformation of the Macca Oromo. According to them, many of the Oromo monarchic 

institutions which were founded in Southwestern and Western Ethiopia in the course of 19
th

 

century were borrowed from their neighboring states from either the Sidama or the „Amhara‟.
153

 

They seem to support the external factor for the political transformation of the Oromo of western 

Ethiopia from the gadaa system to the monarchic institutions.  

However, it does not seem that the simple mimicry of monarchic development from their 

neighboring states of either the Sidama or the Amhara that agitated the process of the 

monarchical formation in the case study; instead internal development of the Leqa themselves. 

By saying so, Lewis proposes the idea which was explained by Abir and Huntingford on the 

issues of the political transformation in Western Ethiopia which Abir and Huntingford share in 

common about the cause of the Macca states formation with borrowing ideas. Lewis states that 

“the Oromo monarchies which arose in western Ethiopia were not the result of simple borrowing 

of foreign ideas or of the conquest of other peoples. They emerged after a long and stead 

development of an agricultural economy and of powerful leaders with private armies who 

controlled land, markets and trade routes.”
154

 However, this does not mean that these monarchies 

were not totally influenced by the development in their neighboring states. What we purpose 

here is not the influence but the statement which tries to establish that the new Oromo 

institutions were borrowed from their neighbors and not from internal developments among the 

Oromo as some writers tried to assert.
155

   

According to Negaso, a major factor for the emergence of Oromo monarchies of Western 

Ethiopia was their interaction with pre-existing societies of the region. He further asserts that 

high influence came from administrative institution of the indigenous peoples of the areas which 

they conquered during their expansion and positioned into the Macca political transformation.
156

 

In fact, in the course of their expansion and subsequent settlement the Macca society, had come 

into contact with non-Oromo people who having agricultural mode of life and state structure. Of 
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course, this was “led to dynamic interactions between them, on the one hand and the pre-Oromo 

population of the region, on the other.”
157

 As the result of this interaction, the Oromo for 

example, had adopted some of sedentary economic mode of life and political institution of the 

non-Oromo,
158

 from which the new political institutions of the Oromo come into existence in the 

course of 19
th

 century. Indeed, the Macca monarchical institutions seem to have emerged when 

the productive capacity of settled agriculturalist was combined with the energy of the pastoralist 

Macca Oromo through the conquest of the former by the latter. However, this does not properly 

mean that the Macca Oromo were totally borrowed their monarchies details from their peoples 

they settled amidst; instead they were highly influenced by non-Oromo people of the region or 

states.
159

   

There is a source which indicates that warfare was one of the major factors for the rise of Macca 

monarchies. According to Mohammed, who conducted his research on a history of the Oromo of 

Ethiopia from 1570-1860, warfare played a crucial role in the stratification of societies into 

classes and the emergence of monarchic states. He argues that the Macca states were formed as 

the result of conflict between various groups around the beginning of 19
th

 century and after. In 

this conflict those who succeed in the war became victorious and made themselves kings over 

the defeated. In this regards, he clearly states that “all the Gibe states were the creation of war 

leaders. War made the Gibe kings, and all of them made war the prime business of their 

administration.”
160

 His overall appraisal of the process of state formation among the Macca 

Oromo is credible.  

Warfare in fact, played an essential role in facilitated the emergence of state structure; indeed 

some war leaders exploited their military positions to amass wealth which they in turn used to 

make their own private army. However, it is apparently mistaken to be convinced that simply a 

single factor can generate to the state formation; and instead, the events which lead to state 

formation there are significantly varied. Though, warfare is surely a prime mover in the origin of 

the state, it cannot be the only factor. In saying so, Carneiro who conducted his research on, A 

Theory of the Origin of the State, in the second half of 20
th

 century, clearly elaborated this issue 
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as such “…wars have been fought in many parts of the world where the state never emerged. 

Thus, while warfare may be a necessary condition for the rise of the state, it is not a sufficient 

one.”
161

 Therefore, internal and external factors should be taken into consideration for the rise of 

Macca monarchies. 

Regarding to Macca political transformation, Harris, one of the British envoys to the court of 

Sahle Selassie of Shawa in the mid-nineteenth century, in his book entitled the Highlands of 

Aethiopia which published in his three volumes in 1844, tried to show us that Islam was 

responsible for the rise of the Oromo monarchies. He states that “…it was only where the 

Muslim slave dealer has successfully commenced the work of conversion to the creed 

promulgated by the prophet, that this wild heathen race have been brought to bow the neck to the 

yoke of kings.”
162

 However, his conclusions are invalid in our case for unlike the Gibe region, 

the Leqa Oromo had not been influenced by Islam. In this regard, Trimingham has pointed out 

while the Macca Oromo in the Gibe region and in some parts of Wallaggaa had been influenced 

by Islam; the Leqa Oromo case who to the contrary as they retained their indigenous religion.
163

 

Thus, Islam had nothing to do with the rise of Leqa-Neqamtee Kingdom since the region and its 

people had not been influenced by the religion of Islam.  

Another researcher is Guluma who in his research on the Gibe region, raised the Macca Oromo 

political transformation. He indicated the importance of a class society based economic wealth 

for emergence of such state. He states that the crucial factor for the rise of statehood among 

Macca Oromo was such “…the evolution of a class society based on ownership of cattle and 

land.”
164

 According to him, the well-to-do cattle holding individuals had emerged during the 

early period of their expansion and then used their wealth to obtain more land and even several 

slaves. These individuals who owned cattle wealth, land and slaves, were given the name of 

Sorressa (which literally means the rich, or the wealthy).
165

 This had eventually brought the 

social stratification between masters and slaves or the rich and the poor. In the long run, the 

social prestige based on material wealth seems to have slowly been undermined the importance 
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of gada officials and it paved the way for the emergence of new political institutions among the 

Macca Oromo.
 166

  

It was, however, internal dynamics of change within the Leqa-society themselves, for instance, 

their development in the economy from pastoralism to the practice of settled agriculture and the 

curiosity of the Abba dulas to control the lucrative market centers, trade routes and the 

communal lands which could facilitate the accumulation of wealth in the hands of few 

individuals and the emergency of the kingdom among the Leqa Oromo of Neqamtee appeared to 

exist under such circumstance. Moreover, a careful analysis of historical sources and the better 

use of oral tradition of the Leqa, in the Wallaggaa region, unanimously confirm this fact. They 

do confirm that the monarchic institutions in the Wallaggaa region seem to have appeared by 

such internal dynamic developments among the Leqa society.
167

     

In fact, like any other Oromo clans, initially the Leqa Oromo had mainly engaged in the pastoral 

way of life. However, after their eventual settlement in and around the vicinities of Neqamtee, 

they had engaged themselves in the predominantly agrarian economy.
168

 This was in fact, a 

decisive factor for their social stratification which gradually led towards the emergence of the 

Leqa- Neqamtee kingdom. 

 Indeed, the practice of sedentary agriculture created the way for successful accumulation of 

wealth by some individuals; and, in turn the accumulated wealth by some individuals was seems 

to have enhanced their social prestige and finally brought the social stratification among them. 

This may have been responsible for the emergence of a new political order. This is why also 

further justified by Boix, who conducted his research on a Theory of State Formation and Origin 

of Inequality. According to him, the development of agriculture came hand in hand with the 

eventual emergence of inequalities of income, across individuals or families; and, seems to have 

brought the social stratification among them which eventually leads the formation of the state.
169

 

Thus, the principal factor of the political transformation among the Leqa Oromo of Neqamtee 
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was the change that the Leqa underwent from a pastoral way of life to an agrarian mode of life, 

and the class differentiation that this brought about. In this regards, Lewis states that the practice 

of agriculture could brought new political order among the Macca Oromo alongside social 

stratification.
 170

 According to him, the reason for the formation of monarchic institutions among 

the Macca was the change of their mode of production from pastoralism to settled agriculture. 

Therefore, his assertion is applicable in our case study too.  

The Macca changed to sedentary economy was also facilitated the situations towards for the 

development of trade in the region alongside the accumulation of wealthy by same individuals.  

The development of the trade in the region and trade routes attracted same abba Dulas to control 

the trade sites with its routes by crushed one another. Guluma states that in the second half of 

18
th

 and the beginning of the 19
th

 centuries, these abba dulas were busy to fighting each other 

and their neighbors to extend their land and control trade routes in the region.
171

 In such 

dilapidated situations the gada officials unable to control the personal interest of abba dulas and 

provided very little assistance. The abba dulas rather favored for the eradication of the system, 

instead of preserving their traditional gadaa rules and regulations and concurrently the abba 

dulas were “attracted to established clan-based kingdoms.”
172

Among these abba dulas, Bakaree 

Godanaa was one who founded the kingdom of Leqa-Neqamtee around 1830s by controlling vast 

lands, market centers and trade routes.
173

 Here let we see the background of Bakaree Godanaa 

before the state formation and the kingdom of Leqa-Neqamtee during his reign.   

2.3. Leqa-Neqamtee under Bakaree Godanaa (ca. 1837-1868)                 

As we have attempted to indicate so far, the kingdom of Leqa-Neqamtee was the local despotism 

in Wallaggaa, which came into being as the result of internal dynamic development of the Leqa 

Oromo themselves.  The factors of its formation were coincided with the change that the Leqa 

underwent from a pastoralism to an agrarian mode of life, and the class differentiation that this 

brought about, and the curiosity of Abba Dulas (war leaders) to control communal lands, 

worthwhile market centers and trade routes. And among the external causes the influence of non-
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Oromo people, and states could be attributed for the emergence of the Kingdom of Leqa- 

Neqamtee.
174

   

Both written sources and Leqa traditions insist that the kingdom of Leqa-Neqamtee was created 

by Bakaree Godanaa, a famous Abba Dula of Na‟a lineage of the senior Wayyu clan, of the 

Warra Leqa.
175

 Here it is better to know the background of the Bakaree Godanaa before going to 

discuss his reigning period. He was born in today‟s Wamaa Hagalo sub-district at site called 

Mokofaa, a village located on the western edge of the upper Wamaa River, and east of Neqamtee 

town. He was lost his father in early childhood, and grows up by the efforts of his mother, named 

Mughee Buttaa.
176

 

At his age of adolescence with other youngsters, they began to comet a number of unlawful acts 

which are not enhanced by the basic principle of traditional gadaa rules and regulations. And 

they become bandit by thieving a number of cattle from local people. Besides this outlaw acts, 

they also “confiscated large amount of merchandise from traders and disturbed the natural flow 

of trade into the area.”
177

 In this case, the gadaa officials unable to control Bakaree and his 

groups because of these unlawful youngsters were well organized. Leqa traditions describe this 

period as jabana gaalamootaa (the age of the lawless) or jabana Eeboo (the age of the spear).
178

 

The Jabana gaalamoota in Leqa probably lasted from about 1810s to 1830s. This period was 

characterized by different unlawful deeds by some individuals and families who were originally 

identified themselves as lawless or gaalamoota. For instance, some characteristics of this period 

were: some individuals or families were refused to be obey for gadaa officials and intentionally 

neglect the basic principles of the traditional gadaa rules and regulations,
179

 some were 

participating in constantly conflict with other clans and lineages mainly on grazing land or 

borders,
180

 some were engaged in thieving heads of cattle from local people and robbing some 

                                                      
174

 See footnotes 159, 167, 170 and 171 of this chapter     
175

 Informants: Marga Gobana and Desta Alamu ; see also Tesema Ta‟a, 1980, p. 37. 
176

Charnet Wakweya, A History of Neqamte Town, Construct( Architect), king Kumsa Moroda of Neqamte and 

Wollega 1888-192 3, (Wollega: Neqamte, 2012),p. 27; Tesema Ta‟a, 1986, p. 99. 
177

 Tesema Ta‟a, 1980, p. 38. 
178

 Informants: Alamayyo Desta and Durressa Namarra; see also Ginbar Negara, 2013, pp. 40-43. 
179

Tesema Ta‟a, 1986, p.103.  
180

 A. Triulzi, “The Gudru Oromo and their Neighbours in the two Generations before the Battle of Embabo,” 

Journal of Ethiopian Studies, Vol. 13, (1), 1975, p. 52. 



40 

 

merchandise from traders and troubled the natural flow of trade into the area, some were conflict 

each other for the supremacy of power  and some to control market place and trade routes.
181

        

 In spite of, Bakaree Godanaa was the participant of this period, eventually, however, “his 

paternal uncle, Bartii Amoo who was served as an Abba Bookkuu of the Na‟a lineage of the 

Wayyu clan, formally made invitation for Bakaree to join his family as an adopted (guddifachaa) 

son.”
182

 According to my informants, because of two different aims, Bartii Amoo wanted to 

adopt Bakaree. First, he had no sons of his own who bequest his property because he was very 

old at that time and second, because of at that time, Bartii Amoo conflict with other tribes of the 

Leqa clans, largely on the grazing land, and borders, he wanted to adopted Bakaree as his own 

son and in turn he engaged in any conflict on the behalf of his uncle to secure the property of 

Barti‟s lineage from other clans.
 183

 Accordingly, Bakaree was adopted by Bartii Amoo. Now it 

is a new beginning for Bakaree, he had got an opportunity to being the Hangafa (senior) of his 

Na‟a lineage group which he could easily use as a legitimate base for his future power.
184

  

There are two different ideas among the Leqa traditions, regarding Bakkare rise to power. Some 

says that he come to power by defeating his rival Fidoo Bokkisaa who was the Abba Bookkuu of 

the Kollobo which was the senior lineage group among the Wayyu clan of Warra Leqa.
185

 While 

other said that he seized power, because of the Abba Bookkuu of Na‟a Lineage group, Bartii 

Amoo had get tired and he want to replace Bakaree where we was positioned.
186

 Indeed, in the 

gadaa system if one gadaa official had get tired, it was impossible to replace one‟s own son or 

other close relatives, where he was positioned in the gadaa system. Thus, it can be conclude that 

the rise to power of Bakaree was established through war rather than inheriting power from his 

paternal uncle. This is also confirmed by written sources which indicates that Bakaree come to 

power “by using better military organization, forging effective alliances, controlling local 
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economic resources and dominating the long-distance trade as well as the main market 

villages.”
187

  

Bakaree acquired Handaq,
188

 when he was elected as the abba dula of the Na‟a lineage group of 

Wayyu clan and moved his residence to Wacha, close to his new estate after removed Fido 

Bokisaa. Bakaree asked the caaffe assembly to grant him, exclusive control and monopoly right 

over the Handaq, because of the area was very rich in ivory, cotton, wild honey, and wild 

animals and he realized its importance in build up his economic sphere.
189

 After he possessed 

this area with its full resources he made laws which indicate no one else had access to it without 

his approval.
190

  

By utilized these resources, Bakaree had accumulated wealth and strengthened his power which 

in turn made him the winner in every conflict with his all rivals includes Fidoo Bokkisaa. No 

longer subsequent to, Bakaree Godanaa was elected as the Abba Dula of the Na‟a lineage group; 

he engaged constantly in conflict with Fido Bokkissa, the contemporary Abba Bookkuu of 

Kollobo clan of the Wayyu Leqa.
191

 At that time Naqamtee was a qabiyye of the Kollobo clan of 

the Wayyu Leqa. Lastly, Bakaree forced Fidoo Bokkisaa to escape, and occupied Neqamtee and 

its surroundings and established his abode at a place called Wacha, which is referred to as the 

first center of Neqamtee town. Leqa traditions tell us the conflict between Fidoo and Bakaree in 

the form of poem as follows: 

      Bakaree Godanaa Fidoo Ariyate            Bakaree Godanaa had chased Fidoo 

      Malgodhi nanjetaa? Sito mariyate.
192

    What do you ask me to do? It is you who deliberated.  
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The central spirit of the poem is that before Bakaree Godanaa period, Neqamtee area was under 

Fidoo Bokkisaa and later on, Bakaree forced Fidoo to flee and occupied the Neqamtee and its 

vicinities through military force.  

It should fascinating to notice that in the Leqa Oromo the Abba dula, who in the previous time 

had been just a war leader during the rotation of his gadaa, for eight years, now amass a very 

quantities of wealth and acquired more and more authority until his title came to imply Mootii 

and refused to pass his power to the next gadaa official. In such circumstance, Bakaree Godanaa 

established a hereditary local Oromo kingdom of Leqa-Neqamtee around 1830s, by challenging 

the Oromo egalitarian system of government and assumed the Oromo title of mootii,
193

 by which 

he was henceforth identified with. Then immediately, he made Wacha the center of his new 

political seat. Because of three factors Bakaree choice Wacha as his new political center: first, 

the location of Wacha is not far from the Handaq lowland which was known for its resources 

which were important both for local exchange and long distance trade. Second, it was encircled 

by many streams and springs of water supply and thirdly, the area was good for his militarily 

strategic location.
 194

  

Interestingly, the jabana gaalamoota was over in the Leqa Oromo of Neqamtee around the third 

decades of 19
th

 century. Some individuals and families who were originally identified as 

gaalamoota (lawless) were able to accumulate wealth and power and could enforce order in their 

large communities of the region after long conflict. These individuals and families initiated and 

established the period of kinship (jabana mootummaa),
195

 among the Oromo Leqa of Neqamtee 

around the first half of the nineteenth century. Despite, Bakaree Godanaa was engaged in conflict 
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with different abba dulas of various Leqa tribes and clans, he could crushed them down and 

consolidated his power over Leqa-Neqamtee between the Wamaa and Dhidhessaa Rivers by 

“absorbing the adjacent weaker tribes and growing into dictatorial monarchy,”
196

 and made the 

Wacha a center of his new political administration. Bakaree becomes the first Leqa king at about 

ca.1837. He ruled as a mootii (ca.1837-1868). He was a wise and had a good capacity of 

administration. In this regard Bahru, explained Bakaree‟s efficiency by saying, he (Bakaree) was 

the most successful of the southern Elite in integrating himself into Ethiopian ruling class.
197

  

For the purpose of his administration system, Bakaree Godanaa had have employed different 

individuals in the forms of: Abba Biyyaa, (fathers of the country), Abba Qoro (provincial 

governors), Abba Gandaa, (fathers of the villages) and Abba lagaa, (fathers of the river) with 

their distinctive functions.
198

 Here its suffice to say that in order to more consolidate his kingdom 

Bakaree had established hierarchical state structure which  would be explain in detail later under 

a subtitle the administration system of the kingdom.    

After made Wacha his new political base and arranged the system of his administration, the next 

Bakaree‟s main target was to encourage trade within the kingdom. In order to consolidate more 

and more his power over the kingdom of Leqa-Neqamtee and to starch further the geographical 

extents of his kingdom, he realized that the importance of trade. For him, trade was a source of 

his revenue, on the one hand and it can create a great network between his kingdom and other 

neighboring states, like five Gibe states, Gojjam as well as other local chiefs in Wallagga region, 

on the other hand.
199

 As his interest, Bakaree Godana had established a large market center in 

Neqamtee town known as Gabaa Kamisaa Naqamtee (Neqamté‟s Thursday market) at Bake-

Jamaa. Here it should suffice to know the interest of Bakaree Godanaa for trade, we will see in 

detail the importance of this trade as the source of income for the rulers of the kingdom, in the 

below sub-theme entitled trade, trade routes and items of trade within the kingdom and with 

other neighboring states. Now we see how Bakaree Godanaa, the first ruler of Leqa-Neqamtee 

expanded the geographical extent of his kingdom.  
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Bakaree Godanaa, the first ruler of Leqa-Neqamtee kingdom had been expanded the 

geographical extents of his kingdom through force into the adjacent areas by defeating his all 

rivals like: Fidoo Bokkisaa of kollobo, Gorii Miju of Gidda, Sarba Golja of Saasigga, Gole 

Galata of Sibu, and Bararti Amoo of Wayyu, and after knocked the rest opponents down, he 

could absorbing their respective areas into his polity.
200

    

 Despite, he had defeated above individuals after long and stiff resistance, Bakaree couldn‟t 

brought Leqa Qumba, Leqa Billo and Leqa Sibu under his control easily. The main objective of 

Bakaree was to expand further his kingdom into eastern Leqa and to control trade and trade route 

which pass through these areas.  However, he got stiff resistance from their chiefs. At this time 

Leqa Qumba was led by Danno Bera, Leqa Billo was led by Garbi Djilo and Leqa Sibu was led 

by Genda Bushen.
201

 They were Abba dulas of their respective tribes, just like many other 

Oromo leaders of the period, they used as a launching pad for a permanent exercise of power 

over their people by challenging the principle of traditional gadaa rules and regulations. These 

chiefs had been engaged in conflict with Bakaree Godanaa of Leqa-Neqamtee mainly to 

challenge his ambition of expansion the geographical extent of his kingdom into their respective 

areas and to challenge his interest to get monopoly right over trade routes which connect the 

north with the south, passing through their areas.
 202

  

According to Leqa tradition, Bakaree lost his life in conflict with Leqa Qumba around 1868 

without incorpotated these areas into his kingdom. His attempt to control eastern Leqa territories 

with its trade and trade route was unsuccessful until his death because of those chiefs strongly 

challenged Bakaree‟s interest of expansion and control.
203

 And also their antagonism was not 

quit with Bakare, but also it kept went even during the reign of his son and successor, moti 

Moroda. In this regard, Tesema explains that the long-standing antagonism with Leqa Qumba 

cost Bakaree‟s life and it had been also continued during the period of Morodaa.
204

 He also states 

that mootii Bakaree‟s instructions to his son and successor, Morodaa by saying “Take care of my 

enemies Genda Bushen and Danno Bera, lest they take away the vast inheritance I am leaving 
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behind for you.”
205

 This quotation explains that Bakaree‟s unable to knocked Genda Bushen and 

Danno Bera down and unable to control their respective areas and trade route which pass through 

their areas until his death. And eventually, he was succeeded by his son named Morodaa 

Bakaree. Morodaa reined the kingdom of Leqa-Neqamtee from about 1868 to 1888, for twentieth 

years.
206

 We attempt to analysis here the kingdom of Leqa-Neqamtee under Mootii Morodaa 

Bakaree for about twentieth years. 

2.4. Leqa-Neqamtee under Morodaa Bakaree (ca. 1868-1888) 

Dynastic transfer kept going among the Leqa Oromo from the father to the son, as opposed to the 

former gadaa rules and regulations. Now, it was the period of only Bakaree‟s family who was 

unfitted to rule over the Leqa Oromo of Neqamtee. Morodaa was a successor of his father 

following the former‟s death and he had begun to rule the Leqa between 1868 and 1888.
207

 In 

spite of strengthening the principles of their traditional gadaa rules and regulations, Morodaa 

continued to undermine the gadaa system among the Oromo of Leqa Neqamtee.
208

  

As soon as he came to power, the main objective of Morodaa was to shift his political 

administration center from Wacha to far few kilometers toward west of Wacha, where is today 

Iyesus Orthodox Church is found. Here, Morodaa began to recruit many war generals and 

soldiers for his expansion plans of Leqa-Neqamtee farther west. In his expansion plan Morodaa 

have said used both force and diplomacy to absorb into his kingdom many other territories 

around him. His policy of expansion was, If they welcomed him, they shall become his subjects 

and shall give tribute and in turn he offer the conquered chiefs autonomous in their respective 

territories, but if they unwelcomed him, he offer battle, go forward to assault and oppress them 

and conquered them by force. Terrefe Woldetsadik in his article, the Unification of Ethiopia 

(1880-1935) Wallaggaa, has explained this in detail as follows: 

  The methods which these Leqa Neqamte rulers “used in unifying the different 

chiefdoms under their authority were, by and large, similar to those later 

employed by Negus Menilek in bringing their territories under his authority. They 

                                                      
205

 Ibid, pp.61-62 
206

Bairu Tafla, “Four Ethiopian Biographies: Däjjazmač Gärmamé, Däjjazmač Gäbrä-Egzi'abehér Moroda, 

Däjjazmač Balča and Käntiba Gäbru Dästa,” Journal of Ethiopian Studies, Vol. 7, No. 2 (July 1969), pp. 11-12.   
207

 Charenet Wakweya, 2012, p. 29. 
208

 Tesema Ta‟a, 1986, p. 106. 



46 

 

left the conquered chiefs autonomous in their territories, provided the latter 

recognized their sovereignty, paid tribute and proved their loyalty by helping 

their lords conquer neighboring territories. Those chiefdoms which staged strong 

resistance against them were subject to pillaging, killing and loss of 

autonomy.”
209

  

Morodaa, like his father Bakaree engaged in the expansion of the kingdom of Leqa-Neqamtee. 

By using his policy of expansion both diplomacy and force “he {Morodaa} gained supremacy 

over Gimbi, Harru, Arjo, Nejo, Jarso, Babo-Gämbäl, Jäbäl and Guyo Mandi, before the arrival of 

the Gojjamites in that region.”
210

 Even, he started to swell his territories beyond the Dhidhessaa 

River, into the country of Sibu Oromo. Moradaa used the relatively small Leqa community in 

Gimbi as a launching pad for his expansion westward.
211

 

According to Leqa traditions, at the time of Morodaa expansion to Sibu region, the Leqa 

community in Gimbi was ruled by Sori Dembi. He was an Abba Dula of Leqa community in 

Gimbi. Like other Oromo leaders of the period, he refused to pass his position to next gadaa 

official and could have established a local autocracy by declining gadaa system in the region.
212

  

Sori Dambi of Leqa frequently conflict with his neighboring areas like, Sibu and Harru and Nolle 

over political suppermacy. In this circumstance, Sori Dambi of Leqa crossed the Dhidhessaa 

River, met Morodaa and requested for backing of his fellow Leqa. Morodaa contentedly 

accepted Sori‟s request because Morodaa had an interest to control the rich Sibu areas in the west 

by crossing the Dhidhessaa River.
213

 Thus, the existence of this instability beyond Dhidhessaa 

River and the existence of minor Leqa community in the region facilitated the way for 

Morodaa‟s expansion plan beyond Dhidhessaa River and easily incorporated this region into his 

kingdom.
214

  

In this way, Morodaa sent a small group of horsemen led by two Morodaa‟s brothers named 

Amente Bakaree and Dide Bakaree and with the help of Sori Dembi of Leqa Gimbi, they could 

have defeated and controlled Sibu, Nolle and Harru around the early 1870s. As soon as he 

crushed their warriors, Morodaa sent his effective negotiator, Abba Dawe, to Sori Dambi and his 
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conquered rivals to recognize his overlordship and pay tributes to him. Willy-nilly, they accepted 

his overlordship and also accepted the tributary status. Accordingly, Morodaa incorporated these 

areas into his kingdom by crossed Dhidhessaa River which his father had failed to accomplish.
215

 

In this regard, the territorial extent of the kingdom of Leqa-Neqamtee had enlarged mainly 

during the reign of Morodaa Bakaree both through force and diplomacy by absorbing the 

adjacent territories around him and even incorporated into the kingdom the areas beyond the 

Dhidhessaa River and Sibu Country.
216

  

Under the king Morodaa Bakaree, the kingdom of Leqa-Neqamtee becomes more prosperous 

and more consolidated kingdom in whole aspects. The kingdom of Leqa Neqamtee had 

developed in different aspects, for instance in “further consolidation and centralization of the 

administration, extension of resource base, increase in agricultural production and the flourishing 

of trade”
217

 during the reign of Morodaa Bakaree. He was open for trade and other activities 

within his kingdom and with other neighboring states. In order to enhance trade activities within 

his kingdom, king Moroda invited traders from Gojjam, Gondor, Shawa and Gibe regions to 

settle in Neqamtee. Accordingly, some traders who accepted his invitation settled in Bake Jamaa 

and Qesso, west and northwest of Neqamtee town respectively.
218

 Bailu states that Morodaa had 

a positive attitude for trade and other activities, for this reason he welcomed all outsiders who 

came to his kingdom to trade and work, and gave them the necessary safety.
219

    

The kingdom of Leqa-Neqamtee has a great relationship with Gojjam before the kingdom was 

challenged by Shawan hegemony. Their relationships were coincided with religion, trade as well 

as in the political aspects.
220

 We shall explain in detail later their relationship through politics 

and trade, here let we see their relationship through religion. As we have explained in the 

preceding chapter, before they converted to Christianity the Leqa Oromo were the followers of 

their traditional religion known as Waaqeffanna but after a certain time they are mainly the 

followers of Christian religion. There is no certain reference which precisely explains when and 
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how the traditional religion replaced by the Christianity among the Leqa Oromo. In this regards 

different writers produced different date and different direction of influences for the introduction 

of Christianity into the region.  

According to Negaso and Crummey, the introduction and expansion of Orthodox Christianity in 

Wallaggaa was part of the incorporation of the area into modern Ethiopian empire.
221

 They 

coincided that the introduction of Christianity to the region with the part of conquest by Menelik 

II of Shawa around the early 1880s and it was introduced to the region through the Shawan 

influence.  Aren is also states that Orthodox Christianity was introduced to Wallaggaa in 1882 

after the battle of Embabo.
222

 In fact, the expansion of Orthodox Christianity in the kingdom was 

took place largely after the battle of Embabo. However, the introduction of Christianity in the 

kingdom of Leqa-Neqamtee was not after the battle of Embabo in 1882 by Menelik II. And it 

was not introduced through the influence of Shawan instead through the influence of Gojjam. 

Careful analysis of historical sources and cautious use of oral history, in the Wallaggaa region 

establish one fact beyond dispute that the introduction of Christianity in the kingdom was started 

before the battle of Embabo and it was introduced through the influence of Gojjam.
223

  

The introduction of Christianity to the Kingdom was starting in 1870s when Morodaa Bakaree, 

the ruler of Leqa-Neqamtee baptized by Ras Deresu of Gojjam.
224

 His baptizing name was 

Hayla-Iyesus. Thus, Ras Deresu was his godfather. After Morodaa‟s baptized and converted to 

Christianity many Christian relics began to appear among the Oromo Leqa Neqamtee.
225

  

Accordingly, the introduction of Christianity into the kingdom of Leqa-Neqamtee was started 

before the incorporation of the region into modern Ethiopian Empire in 1882 and it was 

introduced through Gojjam influence.
226

 Bairu explains further as follows:  
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…Moroda was more lenient towards the Christians than towards the Muslims, 

because he was prejudiced against their style of dress. When Ras Deresu of 

Gojam arrived in Léqa in the late 1870's, Moroda paid tribute in gold as a token 

of submission and saved his region from bloodshed and plunder; he had realized 

that his people were poorly armed compared to the army of Gojjam. His 

understanding, wisdom and actions impressed Deresu, who requested him to 

become Christian. Moroda agreed, and he was baptized without a change in his 

name. Ras Deresu was his godfather.
227

 

In above quotation Bairu‟s assertion regarding to the date of the introduction of Christianity into 

the kingdom of Leqa-Neqamtee and his assertion of its introduced through the Gojjam influence 

is relatively correct since Morodaa was baptized by Ras Deresu, the influential vassal of Takle 

Haimanot of Gojjam around the late 1870s. But in his assertion Bailu incorrectly claim that 

Morodaa didn‟t took a Christian name after he baptized by Ras Deresu. However, we assured 

that from written sources and oral tradition, the Christian name of Morodaa was Hayla-Iyesus.
228

 

As soon as, Morodaa and his war generals converted to Christianity, the first Orthodox Church to 

be founded in the kingdom of Leqa-Neqamtee was Iyesus church. According to Tesema, the 

building of Iyesus church in Leqa-Neqamtee was encouraged by Ras Deresu and its tabot (ark of 

covenant) came from Gojjam.
229

 This church is known as the first Orthodox Church founded in 

the Wallaggaa area in general and in the kingdom of Leqa-Neqamtee in particular.
230

 Following 

that another Orthodox church, named Mariam Church was also built in Neqamtee, specifically, at 

the present day Makkanniisa Qese sub-town, along the Neqamtee-Gida avenue, Northern 

chamber of the Neqamtee town.
231

  However, after the death of Morodaa in 1888 his son 

Däjjazmač Gäbrä-Egzi'abehér or Kumsaa rise to power.  

What we have to understand here is that the site of Neqamtee that was initially the centre of 

gadaa assembly is now replaced by monarchical form of government and it was initially a center 

of Oromo traditional religion where different Leqa‟s clans come together to worship their Waaqa 

now replaced by Christianity. According to Shumat during the regime of Morodaa Bakaree, 
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Neqamtee town became the centre of Orthodox Christianity at the expense of the Oromo 

indigenous religion.
232

     

However, no more than a decade after Morodaa come to power, the army of King Tekle-

Haymanot of Gojjam began to attack his kingdom in the late 1870s. Morodaa, who is said to 

have been the wisest king of all the ruling family of Leqa-Neqamtee, realized that his military 

force was poorly armed and by far inferior to the army of Gojjam. Therefore, he decided to 

submit peacefully instead of engaged in battle with them. Here it should suffice to say that 

during the reigning period of Morodaa, the kingdom of Leqa-Neqamtee started to have 

influenced by Gojjam force and Shawan hegemony. We shall discuss in detail about their 

influence in the next chapter. Here it is better to discuss the kingdom of Leqa-Neqamtee under 

the King Kumsaa Morodaa from about 1888-1923.   

2.5. Leqa-Neqamtee under Kumsaa Morodaa (ca. 1888-1923) 

Kumsaa seized power after the death of his father in 1888. When he seized power the kingdom 

of Leqa-Neqamtee was already incorporated into modern Ethiopian empire. However, because of 

his father peacefully accepted Menelik‟s overlordship, the kingdom of Leqa-Neqamtee left as an 

autonomous state within modern Ethiopian Empire.
233

 Thus, Kumsaa became the governor of 

Leqa-Neqamtee continuing the line founded by his grandfather, Bakaree Godanaa. He counted 

himself as the third ruler of his dynasty and reigned for thirty-five years (1888-1923), following 

Bakaree and Morodaa. 

After he seized power in 1888, Kumsaa was baptized under the name of Gäbrä-Egzi'abehér, (the 

slave of God) and Emperor Menelik himself became his godfather.
234

 In the 1889, Menelik sent 

him a copy of the Amharic Bible presented to him by the British and Foreign Bible Society. He 

had a positive attitude for Christianity. As a result, “he is said to have made the Orthodox 

Christianity the official religion of his state.”
235

 Indeed, during the reign of Kumsaa, many 

churches were established in different parts of Wallaggaa and many people were converted to 
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Christianity. In this regard Aren states that Kumsaa Morodaa began to establish Orthodox 

Churches in other parts of Wallaggaa, where he appointed his local governors and six Ethiopian 

Orthodox Churches had been built in Wallaggaa by the year 1900. Similarly, right away as 

conversion to Orthodox religion started to take place, church planting went hand in hand.
236

 

Written sources and Leqa traditions insist that Däjjazmač Gäbrä-Egzi'abehér, shifted the political 

center from Iyesus sefar and established his palace at Makkanisa Qese on the avenue to Gida 

Ayana Northern chamber of Neqamtee town. Since Menilek was his God father, Kumsaa had the 

opportunity to visit Addis Ababa. Thus, it is said that he was mainly motivated by Menilek's 

palace which he saw at mountain Entoto to establish his own palace in Neqamtee in 1890.
237

  

Kumsaa Morodaa had well efficiency in his administration system and a special interest in 

commerce. In this regard, Kumsaa had facilitated the way for the development of trade in his 

kingdom and recruited many soldiers for strengthen his kingdom. This is further explained by 

Tesema as follows:  

…So he (Kumsa Moroda) ordered the peasants to build roads and bridges to 

improve communication and facilitate trade in his realm. These communication 

lines connected a network of many satellite market villages attended weekly by a 

large number of traders which were very important for the growth of Neqemte. To 

strengthen his power and influence he had built a large and strong army led by 

about forty to fifty fitawraries and many minor military commanders.
238

  

During Kumsaa Morodaa, the political center of the kingdom, Neqamtee town was developed 

and its size was expanded considerably. This is clearly justified by some European travelers, for 

example, C.W. Gwynn, a British explorer of some section south western, western and north 

western Ethiopia, visited Neqamtee on his way to Fazoghli from Addis Ababa in the first decade 

of the twentieth century. He noted that Neqamtee was densely populated, he observing the 

palace, the main residence of Kumsaa surrounded by houses of officials and court favorites 

which were in turn surrounded by a number of small huts of the servants. He also reported that 

Kumsaa had started a garden at Neqamtee to grow European plants such as oranges and bananas 
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and had been planting coffee on his own farms. Almost certainly, Gwynn established the 

kingdom of Leqa Neqamtee in a prosperous state during his visitation.
239

  

Even though, the kingdom of Leqa-Neqamtee was strong and had maintained its autonomy 

within Modern Ethiopian Empire, eventually, its initial autonomy was began to challenged and 

eroded after the battle of Adwa in 1896 by Shawan hegemony. We should explain further the 

incorporation of the kingdom into modern Ethiopian empire in the next chapter, before that here 

it is better to see the political administration system of the kingdom before its incorporation.  

2.6. Political Administration of Leqa-Neqamtee 

The political hierarchy of the Leqa-Neqamtee kingdom was also similar to other Oromo states of 

Gibe region. In fact, like in other Oromo states, in the Leqa-Neqamtee kingdom, the Mootii was 

at the zenith of the political hierarchy. He authorized all significant governmental decisions. 

Tesema Ta‟a describes that in the Leqa-Neqamte, Mootii was the supreme head of the kingdom 

and in the field of justice he was the highest adjudicator.
240

 The Mootii in Leqa-Neqamtee was 

assisted by councillors known as Abba Biyyaa (father of the country).
241

  

According to my informants the Abba biyyaa were respected elders and wealthy peoples, chosen 

from the senior and dominant clans within the kingdom. Most of the time, they housed around 

the palace.
242

 Accordingly, they always made themselves accessible every time when the king 

sought their advice in making important governmental decisions. The abba biyyaa had been a 

powerful force in the administration of the kingdom next to Mootii. Besides their advisor role on 

many important issues, the abba biyyaa also held law matters.
243

 The abba biyyaa were not 

exceeding seventeenth in number. They were structured into three bodies: the Sade (three), 

Shane (five) and Salge (nine) with different functions.
244

 Tesema wrote the functions of these 

three bodies separately as follows: 
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…These three bodies were primarily law courts and were supposed to limit the 

power of the Moti. The sade were elders who were responsible for examining 

every case before it was represented to the Moti and were above the shane in 

giving decisions on judicial matters. The shane with five members were also 

responsible for making of laws (seera-Tuma). The nine members of the salge 

examined local cases before they were presented to the moti through the sade.
245

    

Although, Abir states that “the king in Oromo kingdoms was an absolute monarch. He had the 

power of life and death over his subjects,”
246

 it was not in case of Leqa-Neqamtee where the 

power of mootii was checked by his advisory council.
247

 It should fascinate to notes that in the 

kingdom of Leqa-Neqamtee, the moti did not exercise absolute power because his power was 

limited by abba biyyaa and they influenced the mootii over what was to be done within the 

kingdom.
248

    

For the administrative purpose the kingdom of Leqa-Neqamtee, was divided into different 

administrative parts. The largest parts into which the kingdom was partitioned were the qoros 

(provinces). Each qoro or province was administered by an abba qoro.
249

 According to my 

informants, they seem to have been recruited, very often from among the predominant clans in 

that province based on the criteria like warrior-likeness and good attainments on battle fields, as 

well as knowledge of public affairs.
250

 The mootii approved the appointments of abba qoro who 

were elected from the local communities through abba biyyaa based on above listed criteria.
251

    

 The functions of the abba qoro were maintenance of the law in his province and collecting taxes 

from local communities and caravan merchants.
252

 In general the duties of abba qoro were 

exercised administrative, military and judicial powers as well as collecting the taxes from the 

people of their respective areas. In his book entitled, Ethiopia: the Era of Princes, Abir clearly 

explains it as follows: 

…Each governor (Abba Qorros) had his own estates and Massera or masseras, in 

which he housed his family, followers and slaves. In time of peace the governor (Abba 

Qoro) ruled his district, dealt with most of the judicial problems and with the help of an 
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especially appointed administrator collected the taxes from the peasants. In time of war, 

the governor was the commander of all the able-bodied men in his province, and at the 

head of his contingent took part in the battles under the command of the king.
253

  

In tuned each qoro or province was divided into smaller administrative parts or villages called 

ganda. The number of ganda in a certain province or qoro naturally depended on the size of 

province. If one province was large in size, the number of gandas (villages) which were in the 

province may numerous than that of in the small province. An abba ganda was a title given for 

the governor of the ganda or the village.
254

 They ruled small areas within a province known as 

ganda. Their duties were quite the same to the abba qoro, but at much smaller level.
255

 Among 

their duties some were like keeping peace and security in their respective villages, and collecting 

tribute from their village people billed to the Mootii as well as they had the responsibility to 

administer their people at village level.
256

  

Besides these all, there was also abba lagaa (“father of the Rivers”). The distinctive function of 

the Abba Lagaa was the protection of the forests and their resources. They had been the 

responsibilities to protect the forests and its resources which had been the resources of the moti 

in turn he guaranteed that only those who had the title of abba Lagaa, who can hunted in the 

areas of his control.
257

  Very often those individuals who elected as the Abba biyyaa, Abba 

qoros, abba gandas and Abba lagaa were usual either one of the king‟s family or his close 

relatives.
258

 At the bottom of this social pyramid, there were the mass subjects and then slaves 

who paid tax to king.  

2.7. Main Economic Features of the Kingdom 

In this section we analysis the main economic features of Leqa-Neqamtee kingdom. Since its 

economy is played a crucial role in certain kingdom to consolidate its power, to extension of its 

territory and to defend its state from alien incursion, its history would be incomplete without at 

least referring the main economic resources of the kingdom. In view of that, the kingdom of 

Leqa-Neqamtee had its economic sources which are very important to explain in detail 
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separately. Among its main economic resources: Land, Agriculture, livestock, trade as well as 

handcraft industry were notable. Let we see separately the main economic resources of the 

kingdom.  

2.7.1. Land and Landholding System 

There is a paucity of historical sources on the land and land holding system in the Leqa Oromo 

before and even after the state formation. However, from the limited literature on the subject of 

the land and landholding system, the following history on the subject matter can be 

reconstructed. In the Leqa Oromo before the state formation, land could be holding through the 

first occupation by people who hence became abba qabbiyye.
259

  

Then the „late settler‟ could get the portion of the land to access and settled on the land possessed 

by abba qabbiyye through qubsisa.
 260

 In turn, they seems to have offered labor for the original 

owner of the land,
261

 which eventually guaranteed them and their descendents to use that small 

pot land. Qabbiyye 
262

 was an asset of the abba qabiyye and utilized corporately by his lineage 

member. The system was initially regulated by the gadaa system targeted to the mechanism of 

minimize the rival could arise among lineages or clans when they conquered new land. 
263

   

Qabbiyye was a piece of land occupied by a certain lineage or sub-lineage and utilized 

corporately by that lineage or sub-lineage. And their territory was most of the time demarcated 

by natural features. In this regard Jan Hultin in his recent study of “Man and Land in Wallagga” 

clearly explain about the essential features of landholding system in the region before the state 

formation as follows:  

Those who migrated with their cattle into the new territory defeated the original 

inhabitants, the Gonka, and claimed large areas for themselves and their descendents. 

They became “fathers of the land,” abba lafa, or “possessors of land.”  Abba kabie 
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(Qabie) possession should be confirmed by the ruling gada class at the Caffe or gada 

center, and after such a “registration” no other family could claim that land. Those who 

in this way took land became founder of localized patrilineages which become associated 

with certain area of land. Land was plentiful, and the first immigrants came to be 

associated with large tracts of land for agriculture and grazing. The country in Wollega 

consists of undulating hills with deep valleys in between. The settlements are 

concentrated on the upper parts of the hills, and each hill is, thus associated with a 

certain lineage or sub-lineage. It was usually easy to demarcate the borders between 

lineage groups and their territory with the help of valleys, creeks and other natural 

features… Every man in the lineage had a right to get a piece of land to build his house 

on and to get land for agriculture and pasture. Land to which a man could claim such 

rights was called his Masi. The term refers to the portion of land which is actually under 

cultivation in the fallow cycle, but it is also used to donate any land a man or his father 

or grandfather has cultivated previously and to which he could thus claim rights of 

usufruct.
264

  

Land and its resources were generally under the ownership lineage and conflict over land was 

settled through gadaa assembly as appear to be implied at the beginning of this quotation. And 

its inheritance rights could be possible through only patrilineages. It was a custom among the 

Leqa Oromo, to exclude the female members of the family from the right to ownership of land 

and only had the right to use it under the charge of its male owners. To access large or small land 

in the lineage was also determined by birth.  Through the system of primogeniture, the senior son 

of the family or the linage had the right to inherit larger units than the junior.
265

   

However, in the region the transition from communal ownership to private ownership was 

happen after the long struggle between different war leaders to control communal lands and trade 

routes. Accordingly, it was after the state formation that the king and the nobility owned the 

largest areas and most productive parts of the land. In this regard the most productive areas of 

Handaq lowland as well as Angur and Dhidhessaa Rivers were under the monopoly of the king. 

He utilized the natural resources of these areas which endorsed with ivory, gold, cotton, and 

coffee which grow up naturally in these forests areas as well as other natural products.
266

  The 

king had an absolute right within his realm to give the land for whom he like and to take away 

from whom he dislike.
267
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Under the nobility there were also huge peasants who had their own small plot of land. They had 

the duties to paying tax on their property yearly to the king either in kind or in cash. And the 

landholding peasants had to work on the wide estates of their king.  In time of war, they fought 

for their king and they also provided hospitability for their government officials at every time.
268

  

Then under the free peasants, there were the Qubsisa (“the late comers” or “tenants”) who had 

their piece of land. It was the abba qabbiyye who assigned the land to them.
269

 Besides they 

provided labor and services to their original land owners, the tenants also provided tax annually 

for the king as the peasants did.
270

 There were also same landless tenants in the kingdom 

including artisans. These landless tenants were worked for and lived on the land of their masters. 

They had no their own plot of land and they service only their masters as his servants.
271

   

2.7.2. Agriculture and Livestock 

Agriculture and livestock were the main economic resources of the kingdom from its very 

beginning. As we have seen earlier in the last chapter, initially, the Leqa Oromo of Neqamtee 

who predominantly engaged in pastoral way of life were adopted largely the sedentary mode of 

life after their permanent settlement in Wallaggaa.
272

 Thus, the end of Leqa‟s settlement in 

Wallaggaa was right away followed by the consolidation of various agricultural products and 

livestock. 

The land of the region was blessed with fertile soil and endowed with cultivated land, pasture 

and extensive forests. Tesema has recently produced an article on the agricultural activity of the 

Macca Oromo in Wallaggaa. His study gives us good knowledge on the economic activity of the 

Macca Oromo in Wallaggaa especially, in the course of 19
th

 and early 20
th

 centuries. He has 

pointed out in the region farmers not only raised large cattle, goats, sheep, mules, donkeys, 

horses, and chickens but also they produced various grain crops, root crops and oil seeds.
 273
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Depend on the climatic condition and topography of their land; the population of the kingdom 

were busy in produced various cereal crops alongside raised livestock. The main crops they grow 

include maize, tef, sorghum, Guizotia oleifera (nuugi), peas, beans, barley, and wheat. The root 

crops they cultivate include potatoes, sweet potatoes, onions, garlic, and others.
274

 Wheat, barley 

and tef were cultivated on the highland areas of the region and sown in July and harvested in the 

late November. Maize was sown in May and harvested in the December or November. Sorghum 

was sown in March-April and harvested in the November or December.
275

 In this way, the 

farmers of the region sown and harvested their crops at its appropriate time.    

 In the region the farmers are attached persistently to the land, which passes from father to son as 

patrimony. Mostly a type of farming which the people practiced is farming with the plough and 

livestock. Among the agricultural activities most of the time done by Men were "the plough, sow 

and reap, while women look after the oxen, cows, horses, sheep and goats and take care of the 

house and its concern.”
276

  These agricultural products and livestock were not only used for 

consumption but also most of agricultural productions and the livestock exchanged in the 

markets. Thus, agriculture and livestock were one among the various economic features of Leqa-

Neqamtee. 

2.7.3. Trade, Trade Routes and Items of Trade 

2.7.3.1. Trade 

Like elsewhere other any countries trade and trade activity has a long history in Ethiopia. This 

activity was thus not unfamiliar to the Ethiopian peoples. During the nineteenth century, as in the 

past, much of the trade in Ethiopia's markets was carried on by barter.
277

  However, in the more 

significant trading centers, more-than-ever in northern Ethiopia and Shawa, the Maria Theresa 

thaler was get great due by traders. For smaller change people used pieces of cloth, black pepper, 

beads and amole. Amole, having been indispensable to Ethiopia's economy since the Axumite 

                                                      
274

 Ibid. 
275

 Mohammed Hassen, 1990, pp. 116-118 and J.W.B. Huntingford, 1955, p. 27. 
276

 J. L. Krapf, Travels, Researches and Missionary Labours during an Eighteen Years' Residence in Eastern Africa, 

2nd .ed. (London: Frank Cass, 1968), p. 70. 
277

 The absence of coined money was a feature of the Ethiopian economy since the decline of the Axumite Empire. 

See: R. Pankhurst, An Introduction to the Economic History of Ethiopia, (London, 1961), p, 260. 



59 

 

period and probably before it,
278

 retained its importance in the eighteenth and nineteenth 

centuries. It should be suffice to demonstrate here the existence of trade and trade activities in 

Ethiopia for long centuries before the eighteenth and nineteenth century. However, at this 

juncture let us illustrate about trade and its activity in the kingdom of Leqa-Neqamtee during the 

19
th

 century. 

There were two forms of trade activities in the kingdom: first, there was local weekly market and 

second, there was the long distance trade. Local weekly market was properly conducted within 

the kingdom. For instance, at a site of bakka jamaa in the Neqamtee town, many people come 

together to exchange their products weekly. This local market was known as gabaa kamisaa 

Naqamtee (literal meaning Neqamte‟s Thursday Market). The Neqamtee‟s Thursday market was 

established by Bakaree Godanaa, the founder of Leqa-Neqamtee kingdom around 1840s at a site 

of bakka jamaa. Tesema states that on the opening ceremony of the Neqamtee‟s Thursday 

Market, Bakaree have said to his people, “I have opened this market for you. Let this market 

stand for ever,”
279

 Since then on, the site of Neqamtee became an important trade center in the 

kingdom. Leqa traditions, telling us in the form of poem when explain about the importance of 

Neqamtee town for the commercial role. The following is a very telling popular poem among the 

Oromo of Leqa Neqamtee:  

             Naqamtee Yaabiyaa Leeqa                   Neqamtee the country of Leqa 

             Lafti dhaabatan Gabaadhaa               the land (ground) on which people stand is market. 

Nagatee Maalitiin Bekaa?              Who knows in case you forget me? 

Nami Jaallatan badaadhaa.            A beloved one is hard to find.
280

 

A central message of above poem is that the site of Neqamtee was a center of trade and where 

many people come together to exchange their local products. In addition to these local items, 

some western trade items were also come to the market. In fact, the existence such western items 

in the market of Leqa-Neqamtee has justified by a British traveler, Weld Blundell who passed 

through Neqamtee in the second half of the nineteenth century. He has explained as such 
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“…Neqemte is a large scattered town of some 40,000 inhabitants, situated on an undulating 

ground, with all the evidence of prosperity. All kinds of produce corn and honey being principal 

and large quantities of cotton, native and American, iron and copper metal from the west are to 

be seen in the markets.”
281

 While carried such trade activities within the kingdom the traders 

played tax to the king either in kind or services. Our informants insists that due to the ruler of 

Leqa-Neqamtee, Morodaa had a positive attitude for the caravan trade,
282

 he is said to have been 

very cautious in order to collect a fair taxation from traders and provided a suitable atmosphere 

for them within his realm which was not much considerable elsewhere in his neighboring states. 

This optimistic mind-set of Morodaa towards trade is epitomized in a very telling poem 

composed by merchants:  

Garbi Jillo ya abba sogidda                         Garbi Jilo, the father of salt bar  

Genda Bushen ya abba sogidda                   Genda Bushen, the father of salt bar 

Danno Bera ya abba sogidda                       Danno Bera, the father of salt bar 

Mori Beka ya abbako jirta                           Mori Beka, oh my father you exist.
283

  

In above poem Mori Beka, means an abbreviation term which indicates the name of Morodaa 

Bakaree, the second ruler of Leqa-Neqamté kingdom. At that time, the above mentioned 

individuals as abba Sogidda were the chiefs of their respective clans. For example, Garbi Jillo, 

was a chief of Leqa Billo, Genda Bushen was a chief of Leqa Sibu and Danno Bera was a chief 

of Leqa Qumba.
284

 According to Leqa traditions, when those chiefs have favored to impose 

heavy taxes of Amole or salt bar on the traders, the Leqa-Neqamtee preferred to impose fair 

taxation and determined on gaining personal relationship with them, for the sake of enhancing 

trade activity within the kingdom and for this reason the merchant poet expressed Morodaa 

Bakaree, the ruler of Leqa-Neqamtee as „my father‟.
285
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Under this sub-section of the research we attempt to analysis the trade routes which tie the 

kingdom of Leqa-Neqamtee with other neighboring states or some trade centers in the Wallaggaa 

region during the 19
th

 century. Particularly, from the early the19
th 

century onwards, long-distance 

trade was improved by taking the advantage of the southwestern and the western Oromo 

monarchies and other Omotic kingdoms‟ potential of trade items.
286

 The kingdom of Leqa-

Neqamtee started to be a focal point for caravan routes coming from various directions since 

from the days of Bakaree, the first ruler of the kingdom. The kingdom was connected with 

different areas like, Gibe states, Gojjam, Shawa, Leqa Qellam, Beneshangul and Sudan through 

trade routes.
287

  There were two trade routes which passed through the kingdom: the first route 

which passed through the kingdom was that ran from north to south and connected Gojjam with 

Gibe states. This trade route was started from Basso in Gojjam and beyond passed through---

Assandabo---Kombolcha in Guduru here at Kombolcha it split into two; one went to Jidaa and 

one to Billo in eastern Leqa.
288

 The Kombolcha–Jidaa continued to Angar Valley---Uke Valley--

- Neqamtee ---Getama---Arjo---Dhidhessaa---Bedele---Gibe states and then entered Bonga in 

Kaffa.
289

  

Secondly, the trade route which passed through the kingdom was that ran from east to west and 

connected the kingdom of Leqa-Neqamtee with important areas like Gambella, Illubabor, Shawa 

and Gojjam. The route from Basso in Gojjam to Asendabo in Guduru joined at Billo with the 

route from Shawa.
290

 After coupled at Billo, one went to Neqamtee town and one went to Arjo. 

The Billo-Neqamtee route then passed westwards to Nejo where it split in to two directions. One 

went to Ghimbi then passed to Wembera and one to Gore in the Illubabor then after one went to 

Benishangul and the other to the Gambella region.
 291

 According to, McClellan the Wallaggaa 

kings and traders were highly profited from trade and trade routes that held in south western 

Ethiopia, radiated from Gibe Valley and passed to Gojjam through Wallaggaa.
292
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Map 3. Major Trade Routes Connecting the Kingdom of Leqa-Neqamtee with its Neigbors 

during the 19
th

 Century.
293
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At every frontier gates of the kingdom (baari), there was abba qoro, who take money from the 

caravan traders in the name of taxation and in turned they offered an appropriate protection for 

traders and for their properties within their territories from the robbers. In this regards Triulzi, 

clearly elaborates that “the abba biyyaa of one region took money from the traders and 

accompanied them up to the border of the region of the next abba biyyaa so that they wouldn't be 

robbed.”
294

 However, in the kingdom of Leqa-Neqamtee, it was the distinctive function of abba 

qoro to do so, since the sole function of abba biyyaa was the councilor of the mootii.  This is also 

justified by Tesema.  According to him, “each abba qoro in Leqa-Neqamtee assigned guards to 

accompany traders up to the territory of the next abba qoro,”
295

 they had also an obligation to 

collect fair taxation from them due to the Mootii. Therefore, trade was an economic resource of 

the kingdom.  

                                  2.7.3.3. Items of trade  

Since the end of 18
th

 and the beginning of 19
th

 centuries onwards, the products of the Wallaggaa 

region were obtained essentially by the long-distance caravan merchants on the one hand and by 

exchanged in the weekly local markets, on the other. Trade was the main economic resources of 

the rulers of Leqa-Neqamtee kingdom since the inception of the kingdom itself. Accordingly, 

almost, whole the rulers of Leqa-Neqamtee kingdom had a positive attitude for trade activity 

either within their kingdom or with other neighboring states.
296

   

In the weekly Neqamtee‟s Thursday market some items traded among the people were amole, 

butter, cattle, cotton cloths, gold, grain crops, hides, honey, iron tools, ivory and oil seeds. Some 

of these items were also obtained essentially by the long-distance caravan merchants. In this 

regard Tesema explains that among major items obtained from Neqamtee‟s Thursday market, 

particularly for caravan merchants were ivory, gold, slaves, coffee, honey, and skins.
297

 In fact, 

from the kingdom of Leqa-Neqamtee the raw marketable items were exported, and in contrast, 

the finished goods were imported. Guluma states that in the nineteenth century most of the 

export goods like slaves, ivory, gold, musk, coffee and other raw items come from the southwest 
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and west Ethiopia. In the same way, imported finishing commodities like cotton clothes, silk, 

beads and glasses, salt were distributed to the western region.
298

       

The most valuable raw item of long distance trade obtained by caravan traders from the kingdom 

was abundantly ivory.
299

 As we have seen earlier, in Bakaree‟s territories it was prohibited for all 

his subjects to hunt elephants and to hold ivory except through Mootii‟s permission.
300

 Before 

Bakaree rise to power and the commercial importance of ivory was recognized, elephants were 

killed mainly as a sign of bravery in the region. But as soon as Bakaree seized power, he banned 

his people to kill elephants without his authorization within his realm. This was in turned 

increased a number of elephants in the region rather than the previous time and augmented the 

existence of ivory within the kingdom. Even though, it was restricted for the people, Bakaree had 

an absolute right in his territories to accumulate ivory and sold to caravan traders.
301

  But we are 

not sure that the price of ivory in the kingdom was determined by its weight, size or other 

conditions.  

Gold also constituted a considerable part of the items exported from the kingdom. The 

Wallaggaa gold was usually known as „Oromo gold‟ in northern markets, when it reached there 

either in the form of grains or in ingots.
302

 Specifically, the main source of this commodity was 

obtained from around the Dhidhessaa valley and the Sibu area.
303

  According to Guluma, in the 

19
th

 century caravan traders mainly got their gold supplies from the Leqa-Neqamtee kingdom.
304

 

There is also another source which indicates the existence of abundant gold in the kingdom 

during the 19
th

 century and obtained by caravan traders.
305

  In fact, there are some sites mainly 

known for gold still in the Wallaggaa region, for example like Najjo, and Arjo areas. Its price 

was expensive than other imported items. In the 19
th

 century a waqet (c. 28 grams) of gold was 

able to buy sixty to eighty Amoles in the Leqa market of Billo.
306
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A number of slaves were also brought to the markets of the kingdom particularly from the Nilo-

Saharan and Omotic people in their origin and exported to the Gibe markets,
307

 and some of 

them to Basso in Gojjam.
308

 According to Tesema, those slaves who materialized in the slave 

trade in the kingdom‟s market were most of the time, the Shanqilla.
309

 However, it is intricate to 

estimate the volume of slaves yearly sold from the kingdom. The slaves reaching Basso market 

in Gojjam, including not only those exported from the kingdom but “on the way to the north, 

many were added to them from other areas,”
310

 therefore, we are not sure a number of slavers 

annually sold from the kingdom and reached the northern markets.   

From the second half of 19
th

 century, coffee became most important exported item from the 

kingdom. It was brought largely to northern Ethiopian markets from Wallaggaa and Jimma 

regions.
311

 Despite, it was an exported item of the 19
th

 century, the price of coffee was very low 

because of during this time “the Christian population was still forbidden by the Ethiopian church 

to drink coffee.”
312

 However, even though, it was not much more demanded by Christian 

population, the demand for it was very high “in the Muslim areas of northern Ethiopia where it 

was not grown locally.”
313

 Accordingly, quantities of coffee were obtained from the regions by 

some merchants who traded with the Muslim people of Wallo and Yejju areas with very limited 

profits.
314

 Guluma   has also explained the inexpensive prices of coffee in the second half of 19
th

 

century. Regarding to this he states that, in the south western Ethiopia an Amole (a salt bar) 

bartered with seven to fifteen pounds of coffee in the19
th

 century,
315

 probably because of coffee 

was bulks and difficult to transport, it became low-price at that moment.  

In the same way, there were also imported finishing goods which bartered with the above listed 

exported raw commodities. These imported items were both either from somewhere else in 

Ethiopia or from foreign countries. According to Triulzi, among imported items incense and salt 

bars (amole) came from north of the Abay River, whereas items like beads, colored cloth, 
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porcelain cups, and glass flasks were imported to the region from foreign countries and reached 

the area through caravan trade.
316

 Therefore, Amole was the medium of exchange within the 

kingdom in particular and southwestern Ethiopia in general during the 19
th

 century. Besides to 

trade and agricultural activities, there was also local manufacturing tools within the kingdom. 

The local manufacturing equipments played a vital role in the trade on the one hand and in 

agricultural economy on the other hand. It will be present in the next section.                 

                  2.8. Handcrafts and Local Industry  

  In the kingdom of Leqa-Neqamtee, the large quantities of tools and articles were made by 

craftsmen or artisans. These included cotton clothes, gowns made from animal skin and shields 

from cattle and buffalo skin were made by the tanners (faaqi), majority of plough and military 

tools, like ploughshare, axes, hoes, sickles, knives, spears were made by smiths (tumtu), some 

clay tools made for the purposes of cooking and making drinks were made by the potters 

(aaddoo), the beehive makers and bee keepers, (gaagurtu).According to Mohammed, these all 

artisans or craftsmen of the local industry were collectively identified as ogessa (skilled ones).
317

 

Among the Leqa Oromo such type of occupation are confined to groups which are held in 

contempt; members of such groups are ethnically distinct from the people among whom they live 

and may be described for convenience as submerged classes or „pariah groups‟. According to 

Huntingford, those peoples are ethnically not from Borana origin but they are the gabaro who 

absorbed into them during their expansion of the 16
th

 century.
318

 They belonged to low social 

class among the Oromo of the region. Of course, their locally manufacturing materials played an 

imperative role in the development of the economic aspect of the kingdom. However, when 

evaluated with agriculture, cattle-rearing and trade, local industry had only a little position in 

economic life of the people.
319

 The artisans (Ogessa) fabrication in the region is passed down 

through family lines. For example, if one‟s forefather was descended from the ogessa line, 

his/her social category will be artisans.
320

 Among these artisans, tumtu was one; their work is 
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exclusively identified with ironsmiths. The smiths (tumtu) made spears, knives, axes, hoes, 

sickles and ploughshares from locally mined iron or copper.
 321

 However, these ironsmiths are 

not exceptional to the kingdom. The working of irons and brass is general throughout the 

country, but more highly finished chains to be manufactured among the southwestern and 

western parts of the present day Ethiopia.
322

 

These locally product materials by smiths mainly use for agricultural and military purposes as 

well as for other domestic activities.
323

 The tumtu‟s products had an immense contribution for 

the development of agriculture and trade in the kingdom on the one hand and for the expansion 

of the kingdom by using these products as military weapons on the other hand. Therefore, the 

increase in demand for tools for military, agricultural and domestic activities seems to have 

improved the development of local manufacturing in the kingdom. Because of above listed 

purposes the tumtu‟s products bartered with other products either grain crops or the products of 

other artisans like cotton clothes, clay tools and beehives at local markets within the kingdom.
324

 

The artisans did not have their own qabbiyye right to cultivate on what they consume.
325

 For this 

reason, the artisans bartered their products with the peasants who produce grain crops.  

 Besides, iron industry there was also weaving industry in the kingdom. The weaving industry 

developed in the region because of its products was required by bulk of the inhabitants in the 

course of 19
th

 century. Mohammed states that during their expansion of 16
th

 century, the pastoral 

Oromo largely used leather dress. However, after their eventual settlement in southwestern and 

western Ethiopia particularly, from the beginning of 19
th

 onwards the changeover from leather 

dress to cotton cloth was far more apparent among them.
326

 Probably this change in dressing 

style has attributes to the development of weaving industry in the region. Just as the other 

artisans‟ products, the products of tanners exchanged with other commodities in the markets of 

the kingdom and they paid tax to the king in services, like cotton clothes, leather dresses and 

shields made from cattle and buffalo skin. In the region the manufacturers of the dress from 
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animal skin and cotton as well as shields from cattle and buffalo skin were mostly known as 

faaqi (tanners).
327

   

Pottery was also another handcraft of the region. It was made by women from either artisans or 

mainstream classes. According to Bula Sirika, in the kingdom of Leqa-Neqamtee the potteries 

produced by artisans were mainly demanded by the people rather than that of made by the 

mainstream class.
328

 According to him, the mainstream class means the women from Borana 

Oromo in origin.
329

 Among pottery made in the kingdom and exchanged in the local markets as 

well as in the markets of neighboring regions were ceramic griddles, water jars, stew pots, bowls 

and coffee-roasting griddles.
330

  Pottery was an exclusive function of the women in the kingdom 

and its trade was mainly held by them. Broadly speaking, most of the artisans‟ and craftsmen‟s 

products of the region were exchanged for agricultural products of the peasants in the market 

places and also paid them as tax to the king either in their produce like clothes, shields, swords 

and etc or in terms of services to the palace usually beehive keepers paid in honey.
331

  

Here it should be suffice to know that Leqa-Neqamtee rulers benefited from above stated major 

economic activities of the kingdom and strengthened their political administration until 1882, 

when it was submitted to Menelik. Generally, the kingdom of Leqa-Neqamtee which came into 

existence around the third decade of 19
th

 century, incorporated to Menelik in 1882. We will 

explain in detail in the next chapter how the kingdom of Leqa-Neqamtee which had vast 

geographical extent, well-organized political structure and a center of trade eventually peacefully 

submitted to Menelik II around the early 1880s and in turn how the kingdom maintained its 

autonomy within Modern Ethiopian Empire.   
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CHAPTER THREE 

Incorporation of the Kingdom by Emperor Menelik into Ethiopian Empire 

3.1. On the eve of the Incorporation: Internal politics among the Oromo of 

Wallaggaa 

Under this chapter we analysis the internal politics among the Oromo of Wallaggaa before 

incorporation, competition of Shawan and Gojjam rulers over the region and eventually how the 

kingdom of Leqa-Neqamtee was incorporated at the early 1880s as well as how to this kingdom 

maintained its autonomy within modern Ethiopian Empire. The last quarter of the 19
th

 century 

was thus known as the period of trouble among the Macca Oromo in general and the Oromo of 

Leqa Neqamtee in particular. There were internal challenges for their socio-economic and 

political instabilities which in turn cemented the way for their forthcoming incorporation into 

modern Ethiopian Empire in 1882. Before and even during the incorporation of the region into 

modern Ethiopian empire, particularly, throughout 1860s, 1870s and in some extent during 

1880s, the Oromo chiefs of the region were busy in fought each other.
332

  

The main cause of their conflict was to control agricultural lands, local market sites and trade 

and trade routes as well as to get the political supremacy over one another.
333

 This problem could 

brought not only the socio-economic and political instabilities among the Oromo of Wallaggaa 

but also gradually it may facilitated the situation towards for the conquest of the region around 

the early 1880s. In fact, at the eve of the conquest the existence of such disunity among Oromo 

leaders of the region consumed their strength in front of the northern Christian kings, who 

wanted to conquest the region. In this regard Mohammed has clearly explained as follows:  

The rivalry among the Gibe rulers consumed their creative energy and diverted their 

attention from the common danger that was to ruin all of them. It was also true of the 

Oromo leaders in Wallaga, who where engaged in constant struggles for supremacy. 

While Oromo strength was consumed in their quarrels, their enemy rejoiced in the 

important discovery that Oromo leaders were unsuccessful in forming a common 

front even in the face of a common enemy.
334
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Actually, the lack of unity among the local Oromo chiefs emanated from economic intention 

rather than conquest one another. Accordingly, their conflict was not targeted for conquest rather 

it was mainly caused by disputes over right of pasturage and borders as well as to control trade 

routes and agricultural lands alongside political supremacy. Based on his Oral information 

Triulzi, has clearly elaborated the objective of their conflict as “They (Oromo chiefs) didn't 

conquer each other. One group went, fought and came back. Then others would attack them, take 

whatever they could, and go back. So they never conquered one another.”
335

  Local traditions 

insist that at the eve of their incorporation the kingdom of Leqa-Neqamtee and other Oromo 

petty chiefdoms of the region were engaged in constant conflict.
 336

 Thus, the region was faced 

with internal problems before its incorporation and this may gradually consumed the strength of 

local Oromo chiefs to stand commonly against their foe.   

Indisputably, before its incorporation the region was faced with not only the lack of unity among 

local Oromo chiefs that disturbed the socio-economic and political conditions of the region, on 

the one hand and made a hope to both the northern Christian lords who have the interest to 

conquest this region by arising one local Oromo chief on the other, on the other hand,
337

  but also 

there was a crisis of leadership in the Oromo states that was also played an immense role for the 

incorporation of the region.
338

Alongside internal challenges there was also external challenge for 

the Oromo of Wallaggaa before the incorporation of the region specifically, during the early 

beginning of 1880s. That was the wrangle of Shawan and Gojjam rulers over the region to 

control the area with its economic resources. Here it seems better if we see high lightly about the 

contention of both northern Christian lords over the region at the very beginning of 1880s.  
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  3.1. 1. The Contention of Shawan and Gojjam Rulers over the Region   

Under this section we analysis the competition of Shawan and Gojjam rulers over the region and 

the cause, course and consequence of their contention. The two last decades of 19
th

 century in the 

history of Ethiopia known as the building of modern Ethiopian Empire by Menelik II of Šäwan 

ruler through his two methods of building the strong Empire, expansion and subjugation.
339

 In 

the same time king Takle Haymanot of Gojjam engaged in competition with Menelik II to 

control the land south of Abbay including the kingdom of Leqa-Neqamtee.
340

  

Before the incorporation of southwestern and western area of the present-day Ethiopia, this 

region was the bone of contention between the Shawan and Gojjam Rulers for two years from 

about 1881-1882, until the battle of Embabo.
341

 The main objective of their contention was to 

seize this area for its economic resources. According to our sources because of the land south of 

Abbay River and north of Gibe valley was endowed with fertile land and its climatic condition 

was very conducive for agricultural productions the two northern Ethiopian rulers compete each 

other to control this most productive part.
342

 The kingdom of Leqa-Neqamtee was one among the 

western Oromo states that was targeted for contention. In fact, before the coming of Menelik II, 

King Takle Haymanot of Gojjam sent his army to Wallaggaa to conquer the Oromo kingdoms 

and Omotic Kafa. Despite the fact that, initially the king of Leqa-Neqamtee named Kumsaa 

Morodaa planned to resist the Gojjam army, however, he realized that the enemy was better 

armed than his soldiers and later on, he leaved his initial plan of resistance and submitted 

instantaneously.
343

  

There was trade, religious and political relationships between Leqa-Neqamtee and Gojjam before 

the incorporation of the kingdom by Menelik II. According to our sources, the Gojjam had been 

involved in the political affair of the kingdom and Morodaa peacefully submitted to Takle 

Haymanot of Gojjam at the end of 1870s and paid an annual tribute to him. In the same time they 
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converted Morodaa to Christianity.
344

 Consequently, the Gojjam force had better claims to Leqa-

Neqamtee for they were the earliest to enter in the area and launch exacting tribute. As we have 

seen in the second chapter, already in 1870s, the kingdom of Leqa-Neqamtee was thus a 

kingdom dependent on Gojjam in some extent.
345

 Therefore, Gojjam had claims over the 

kingdom no long before Ras Gobana‟s army visited the kingdom. Not only the kingdom but also 

the whole region south of the Abbay including Gibe valley were influenced by Gojjam 

hegemony. In this regard, Guluma has pointed out the Gojjam force had better claims to whole 

the land between the Abbay River and the Gibe valley and start exacting tribute before the 

advent of Ras Gobana.
346

 Consequently, most part of Wallaggaa region, including the Kingdom 

of Leqa-Neqamte brought under direct influence of Gojjam since from the end of 1870s. Tesema 

has explained that earlier to 1880s northern part of Wallaggaa was influenced by Gojjam 

political entity.
347

 This influence was particularly looming for the interests of Morodaa‟s 

kingdom. In this circumstance Morodaa the ruler of Leqa Neqamtee failed to fight against Ras 

Deressu because of the lack of firearms which the enemy possessed and the absence of unity 

among Oromo leaders who were frequently at war with one another.
348

 Thus, Gojjam had claims 

over the kingdom before Ras Gobana's army advanced to the region.   

However, unlike the Guduru, the kingdom of Leqa-Neqamtee was not challenged by Gojjam 

hegemony for the long time because of two different main factors. First, geographically unlike 

Guduru, the kingdom of Leqa Neqamtee is not near to the Gojjam relatively. Thus, its 

geographical proximity to Gojjam brought an immense impact on the Horro Guduru people than 

that of the Leqa who lives geographically far long from the region.
349

 And after they occupied 

Guduru and start exact tribute them, they began to advance to Leqa at the end of 1870s. Second, 

as soon as Gojjam force entered the kingdom of Leqa Neqamtee, Menelik II of the Shawa was 

also sent his general, Ras Gobana to check their advance and disrupted their relation with the 
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kingdom.
350

 Therefore, unlike Guduru, the kingdom of Leqa Neqamtee was not challenged by 

Gojjam hegemony for a long time but for a short time.       

As we have tried to explore, no longer after the kingdom was begun to challenge by Gojjam 

hegemony and start exact tribute, Menelik II of Shawan also sent his general Ras Gobana to the 

Leqa ruler around 1881 to pursue the Gojjam army.
351

 Terrefe Woldetsadik states that before 

they were engaged in battle to occupy the land of Macca, both Gojjam and Shawan rulers had 

been exchange a letter to solve the problem arose between them through tranquility, however, 

they couldn‟t reach on an agreement.
352

 In addition, Bairu has explained further a letter Takle 

Haymanot wrote to Menelik before they were engaged in battle as follows:    

“…Why do you always challenge me? You devastated my country before and today 

you have devastated the country I have pacified. And now do not depart; I am coming. 

Choose an open plain in Guderu, Horo, Amuru, Čaliyâ or anywhere else you like and 

wait for me. I have not sent you a letter for the reason that you might open it alone, 

and having read as if you have not heard anything. ...Negus Menelik replied to the 

messengers, “Since you have not brought a letter with a seal, you are liars. Negus 

Takle Haymanot has not sent such a message through you.”
353

  

However, the contention between the two Christian kings over the land between Abbay River 

and Give valley was finally resolved at the battle of Embabo on June 6, 1882, when Menelik 

defeated the force of Gojjam and the Shawa king then directly annexed the western Oromo lands 

including the Kingdom of Leqa-Neqamtee.
354

 Let us see the cause of the battle and its 

consequences on Leqa-Neqamtee kingdom.   

               3.1.2. The Battle of Embabo and its Aftermath on the Kingdom  

The battle of Embabo was a war fought between the two Christian kings, Menilek of Shawa and 

Takle Haimanot of Gojjam over the western Oromo lands on June 6, 1882 and concluded with an 

overwhelming military victory of the former. As we have attempted to demonstrate, the main 

objective of their conflict was mainly economic intention. According to our ample historical 

sources besides, it was expanded commercial center of the nineteenth century, western Oromo 
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land was also fertile land and it was suitable for agricultural products. And this in turn, attracted 

the eyes of two Christian kings to claims the region for themselves by controlling the area with 

its resources.
355

 

Leqa tradition relates that before the battle of Embabo, Morodaa Bakaree of Leqa-Neqamtee and 

Gobana Dacci, an influential vassal of Menelik II of Shawa was met each other „at the Shawan 

encampment at Hindhee‟ and reached on an accord.
 356

  According to their agreement the interest 

of two rulers should be balanced and their agreement was sealed with a formal kakaa (oath). 

Accordingly, Gobana promised Morodaa that no Shawan officer would be appointed on his 

territories and under Menelik‟s overlordship he will continue as an autonomous ruler of his 

realm, on the one hand and in turn Morodaa promised Gobana to dissuade all other Oromo rulers 

in the area from vigorously siding with Negus Takle Haymanot of Gojjam, on the other hand.
357

  

Accordingly, when the two Christian kings engaged in the battle, Morodaa of Leqa-Neqamtee, 

and other Oromo rulers of the region become neutral. They abstained themselves to engaged in 

the battle on the side of neither Gojjam nor Shawan.
358

 This was of a significant advantage to 

Menelik II of Shawa since Gojjam forces were almost reliant on the Oromo cavalry, particularly, 

Horro-Guduru. An important factor cited by the traditions as a reason for local Oromo chiefs of 

the region disinclination to assist the Gojjam force is that they had been too oppressive during 

the few years of their overlordship and that they had explicitly ostracized Oromo culture and 

other ways of life.
359

 Besides to this, for the neutrality of local Oromo rulers in the battle, 

Morodaa of Leqa Neqamtee played a crucial role. In this regard, Tesema Ta‟a states that 

“Morodaa advised the Oromo in the region to be neutral in the standoff between the Gojjame and 

the Shawans.”
360

 Accordingly, as soon as the above agreement held between Morodaa of Leqa 

Neqamtee and Gobana on the behalf of Menelik II, the Gojjam and Shawan forces began fought 

each other on June 6, 1882 at the site of Embabo in the present-day of Horro-Guduru.
361
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In the battle the force of Gojjam was led by Ras Deresu and the Shawan force led by Gobana 

Dacci and the battle was culminated with Shawan victory. Though we are not certain a number 

of human victims and destroyed materials in the battle however, it seems that many soldiers were 

lost their life from the both side and many properties were destroyed. In this regard Bairu states 

that “seven-eight of the Gojjam were killed, one-eighth taken captive. None escaped. All their 

belongings were secured, for they were besieged by the army of Ras Gobana. On that day 913 

men of Shawa died in battle; 1648 were wounded; 539 horses fell in the battle.”
362

  However, we 

are sure that after the battle the Gojjam force was withdrawal from the region and the Shawan 

force could seize these fertile soils into their economic and political spheres. It should be suffice 

to discuss in-depth about the battle, here let chat-about the aftermath of the battle over the 

kingdom of Leqa-Neqamtee.  

               3.1.2.1. The Impact of Embabo on the Kingdom    

The most important and undeniably clear impact of the Shawan victory at the battle of Embabo 

in 1882 over the kingdom of Leqa Neqamtee was the incorporation of the kingdom into modern 

Ethiopian Empire and Moroda was forced to pay tribute to the Shawan king as well as eventually 

its incorporation brought the gradual erosion of regional autonomy and cultural identity upon the 

people. The Embabo triumph was Menelik's passport to the south-west. Thus, the battle was 

turning-point in the conquest of the Oromo of southwestern parts of Ethiopia including the 

kingdom of Leqa-Neqamtee. With petite or no confrontation, the Oromo states of Wallaggaa and 

Gibe regions submitted to Menelik one after another following the battle within four years, 

overall between 1882 and 1886.
363

  

Because of Gobana‟s significant won at Embabo and impressive achievement in bringing the 

submission of the southwestern Oromo rulers thus Menelik appointed him as the governor of the 

Kafa and Gibe kingdoms.
 364

 Interestingly here the two Leqa kingdoms in Wallaggaa left under 

their own indigenous governors with regional autonomy. Despite the fact that, initially Leqa-

Neqamtee had got its autonomies right under Menelik overlordship due to its peaceful 

submission however, no more than two decades after the battle of Embabo, king Menelik of 
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Shawa started to interfere in the internal affairs of the kingdom and the amount of exacting 

tribute to the Shawa was doubled.
365

   

In general, the battle of Embabo has an immense impact upon the kingdom of Leqa-Neqamtee 

and other southwestern Oromo kingdoms. In fact, Negus Menelik after defeated his main rival, 

Negus Takle Haymanot at the battle of Embabo in 1882, able to occupy the Oromo states of 

Leqa-Neqamtee and Leqa-Qellam as well as the Gibe states. Thus, from the preceding discussion 

and pieces of evidence it is not difficult to understand that the incorporation of Leqa Neqamtéee 

and other southwestern Oromo kingdoms into modern Ethiopian Empire and their forced to pay 

an annual tribute to Menelik were the aftermath of the battle of Embabo and Leqa-Neqamtee‟s 

local autonomy was increasingly threatened particularly after two decades of the battle.            

                             3.2. The Incorporation of the kingdom  

Under this section we explore how the kingdom of Leqa Neqamtee peacefully submitted into 

modern Ethiopian Empire while some western Oromo states and petty chiefdoms put-up some 

resistance against Menelik II during his building of modern Ethiopian Empire and in render, how 

the kingdom retained its regional autonomy within the empire.   

During edifice modern Ethiopian empire, Menelik‟s and his generals‟ techniques for dealing 

with their rivals were relayed on the guidance presented in the Fatha Nagast: “…when you reach 

a city or a land to fight against its inhabitations, offer them terms of peace. If they accept you and 

open their gates, the men who are there shall become subjects and shall give tribute, but if they 

refuse the terms of peace and offer battle, go forward to assault and oppress them, since the lord 

your God will make you master of them.”
366

 Menelik and his officials pursued this opinion 

realistically and just did so. In view of that, in the last quarter of the nineteenth century Menelik 

incorporated not only the independent areas of the southern, southeastern, western and 

southwestern Ethiopia but also in the same time the Oromo monarchs which had their own kings 

were also incorporated into Ethiopian empire.
367

 In fact, while eastern Oromo groups occupied 

forcefully, the western Oromo states, particularly the Macca incorporated peacefully into modern 
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Ethiopian empire by Menelik‟s general Ras Gobana Dacci. However, this does not mean that 

whole Macca tribes were submitted peacefully. There were some Macca tribes who have put-up 

little resistance against Menelik‟s general Ras Gobana while he advanced to Macca for conquest. 

For instance, among the Macca tribes, Limmu, Gomma, Leqa Billo, Leqa Qumba and Leqa Sibu 

were challenged Gobana advance to southwestern and western territories.
368

 In contrast, the 

kingdom of Leqa-Neqamtee was one among the Oromo monarchs of western Ethiopia which 

prefer peacefully submitted to the Ethiopian empire around the early 1880s.
369

 Let we analysis in 

detail why the ruler of Leqa-Neqamtee, Morodaa Bakaree instead of resistance, prefer peaceful 

submission to Menelik II.  

As we have tried to indicate, Morodaa of Leqa-Neqamtee submitted to Menelik peacefully. His 

Submission accompanied by paying tribute to Menelik and enabled Morodaa to retain governing 

power as an autonomy ruler over his territories under overlordship of Menelik II. Accordingly, 

Morodaa peacefully submitted to Menelik and retained on power.
370

 But those who chose to 

resist were treated harshly and their people suffered the consequences of Ethiopian 

punishment.
371

  

Our informants relates that the reigning kingdom of Leqa-Neqamtee at the time of the Ethiopian 

expansion into south-west was Morodaa Bakaree, who counted himself as the second ruler of his 

dynasty following his father Bakaree.
372

 Moroda submitted peacefully and paid tribute to 

Menelik and retained local autonomy.
373

 However, this does not mean that whole Leqa 

community accepted Shawan hegemony without any resistance. For instance, while the eastern 

Leqa Oromo chiefs of Leqa Billo, Leqa Qumba and Leqa Sibu put-up stiff resistance against Ras 

Gobana, but the Kingdom of Leqa-Neqamtee ruler made an ally with Gobana. Tesema has 

clearly elaborated this issue further as follows:  

…Garbii Jilloo of Leeqaa Billoo, Tuchoo Dannoo of Leeqaa Qumbaa and Geendaa 

Buushan of Leeqaa Sibuu allied to resist the Shawans. Ligdii Bakaree asked his 

brother, Morodaa, to side with the Oromo leaders against the Shawans, but 

                                                      
368

 Guluma Gemeda, 1996, pp. 56-59. 
369

 Mohammed Hassen, 1990, pp. 196-200. 
370

Tesema Ta‟a, 2008, p. 49.   
371

John Markakis, Ethiopia: Anatomy of a traditional polity, (London: oxford university press, 1975), P, 132. 
372

 Informants: Getachew Dhinsa and Alamu Warqu  
373

Bairu Tafla, Asma Giyorgis and His Work, 1987, pp. 730-57.   



78 

 

Morodaa refused. Ligdii quarreled with his brother and therefore, prepared a 

small army of his own to join the coalition forces of Tuchoo, Garbii and Geendaa 

to fight against the invaders. Hence, Ligdii is remembered as a brave warrior and 

is praised in songs.
374

 

There were different factors for the Leqa-Neqamte ruler, named Morodaa Bakaree chose 

peaceful submission to Menelik II at the last quarter of 19
th

 century. These factors were more or 

less coincided with internal and external challenges. Among the internal factors like, the lack of 

unity among the local chiefs of Oromo themselves was remarkable. The lack of unity among the 

Oromo rulers in Macca region could brought a great upshot of their forward incorporation. 

Concerning to this Cardinal Massaia, a Catholic missionary who resided in Horro Guduru in the 

mid-19
th

 century, states that in spite of creating a cohesive front "against the enemy, the various 

[Oromo] kingdoms began to fight among themselves…Their disunity not only undermined their 

strength, but also invited and facilitated the coming of the invaders who devastated their land.”
375

 

According to our informants because of the lack of unity among the Oromo leaders in Macca, 

Morodaa preferred peaceful submission rather than engaged in battle with Shawan generals.
376

 

As we have explored above, on the eve of the conquest, all Oromo chiefs were engaged in 

internal rivalry over the control of agricultural lands, local market centers, trade and trade routes 

as well as to get political supremacy one over the other . In view with this Tesema has clearly 

explain that during Menelik conquest of Macca region, Morodaa of Leqa Neqamtee fought with 

other Oromo chiefs of the region like Tucho Danno of Leqa Qumba, Genda Bushan of Leqa Sibu 

and the other rival chiefs in the newly incorporated areas beyond the Dhidhessaa River over the 

economic and political intentions.
377

 Morodaa fear that if he fought with Shawan army, his rivals 

would rebel or ally themselves with the Shawans against Leqa Naqamtee. Accordingly, Morodaa 

decided to submit to Menelik II.
378

 Thus, the lack of unity among the local Oromo chiefs 

themselves paved the way to their peaceful submission to Menelik II in 1880s.    

Leqa traditions insist that, the other factor for the submission of Leqa-Neqamtee kingdom into 

Ethiopian empire was the absence of modern military weapons of which whom the Menelik‟s 
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soldiers possessed.
379

 In addition Mohamed has pointed out, the failing of defense system was 

revealed in the deficiency of weapons in the Macca and Gibe regions.
380

 The ruler of Leqa 

Neqamtee, Morodaa afraid the modern military weapons of which whom the enemy possessed 

by saw alone and he decided peaceful submission to Menelik II without engaged in battle with 

them. Therefore, the second factor for the peaceful submission of the kingdom to Menelik was 

that the absence of Modern military weapons on the side of Morodaa. 

And the third factor for the peaceful submission of Leqa-Neqamtee was the diplomacy that 

Menelik used to incorporate this kingdom. In order to conquest the kingdom, Menelik tried to 

made diplomacy with Leqa rulers through his influential vassal named Gobana Dacci. Gobana 

was Oromo in origin,
381

 and made relationship with Leqa Oromo rulers and eventually he 

cemented the way to the conquest of two Leqa kingdoms by Menelik II at the end of 19
th

 

century. Triulzi‟s remark of some of his success is a living substantiation:  

…Menelik‟s successes in the south were due in great measure to his Oromo general, 

Ras Gobana. It was Gobana who had subjugated the Macha areas south and west of 

Entoto. It was through him that the rich tribute from the conquered Oromo leaders 

reached the Sewan court, and it was largely Gobana‟s cavalry that had given the 

Shawans the upper hand at the battle of Embabo.
382

    

Accordingly the kingdom of Leqa-Neqamtee was incorporated into Ethiopian empire at the end 

of 19
th

 century, above all right-away after the battle of Embabo in 1882 onwards. All above 

stated factors were caused Morodaa the ruler of Leqa-Neqamtee peacefully submitted to Menelik 

II and paid tribute for him. And Menelik, granted him to administer his respective territories 

under his suzerainty. His “autonomy was more or less similar to the British „Indirect Rule‟ in 

Africa.”
383

 However, it is significant to underscore that his autonomy has been no long continued 

more than two decades after the battle of Embabo, specifically, during the post battle of Adwa in 

1896. Now let us discuss the kingdom of Leqa-Neqamtee within Modern Ethiopian Empire from 

about 1882 to 1900s, when its autonomy starts to seriously challenged by the central 

administration.   
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3.3. Leqa-Neqamtee as an Autonomous State within the Ethiopian Empire  

There is a scarcity of historical sources on the Leqa-Neqamtee as an autonomies state within the 

Ethiopian empire. However, from the limited literatures and local traditions on the subject of the 

kingdom and its autonomy within Ethiopian state, the following history on the subject matter can 

be formed. Under this section we analysis the kingdom of Leqa-Neqamtee under Menelik‟s 

suzerainty from about 1882 to 1900s, when its local autonomy started to be eroded by the central 

administration. According to Leqa traditions and written sources, in fact, instantly after its 

incorporation (from 1882 onwards) Macca was separated into three administrative regions. They 

were: Leqa-Neqamtee and its dependencies under the Bakaree families, Leqa-Qellam under Jote 

family and Arjo and Horro Guduru ruled representatives directly appointed by the central 

government.
384

 Actually, this division was made easily for the conveniences of the central 

government in Shawa to simply handling the region. For the convenience of the study, let us 

explain the administrative region of Leqa-Neqamtee under Bakaree families within Ethiopian 

empire from about its early incorporation to 1900s.      

As we have seen, the kingdom of Leqa-Neqamtee was peacefully submitted to Menelik in 1882, 

and in turn he granted her independence under his overlordship within the Ethiopian Empire. In 

fact, after the battle of Embabo the ruler of Leqa Neqamtee Morodaa Bakaree retained as an 

administrator of his realm but under Menelik suzerainty. It should be notice that whereas, the 

people of Leqa Qumba, Leqa Sibu, and Leqa Billo put-up strong resistance against Shawan 

hegemony and exposed to Shawa‟s most repressive and exploitative rule from the beginning, 

Leqa Neqamtee ruler keep his own advantage as “Peaceful submission in exchange for 

autonomy.” 
385

 And by acting on the side of Menelik, Moroda left to administer his respective 

territory within the Ethiopian Empire.
386

 Accordingly, as a reward for his peaceful submission 

and cooperation to Menelik, Morodaa promoted to Däjjazmač with autonomous status. 

To alive their kingdom as an autonomies state within the Ethiopian empire, the rulers of Leqa-

Neqamtee had to show fidelity and obedience to the central government, and had to retain a 
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delicate balance between their own and imperial interests. There were different duties and 

responsibilities given to Morodaa Bakaree and later to his son and successor Kumsaa Morodaa 

by the central government, while they ruled their kingdom with full autonomy within the empire. 

Among their duties and responsibilities to the central government were: loyalty to the emperor, 

collection of taxes and payment of annual tribute, maintenance of peace, order and security 

within their realm, proper implementation of orders from central government, and recruitment of 

soldiers and workers in support of the central government
 
were notable.

 387
  In contrast, the 

central government was also promised Morodaa some issues. They were: the central government 

doesn‟t interfere in the local affairs of the kingdom, no Shawan officer would be appointed on 

his territories and no imperial soldiers would be garrisoned in his domain.
388

 Accordingly, the 

interests of both were maintained until it was begun to refute by the central government by 

interfering in local affairs of the kingdom after the battle of Adwa.    

Without-more-ado after the incorporation of the region particularly, since 1886 onwards, Jote‟s 

territories and the western territories of Leqa-Neqamtee were began to incursions by Mahadist 

soldiers (ansars).
389

 In such dilapidated situation, the Leqa-Neqamtee ruler, Morodaa sent a letter 

to Menelik for his support against Mahadist to survive his realm from alien incursion. 

Consequently, Jote and Moroda joined the Shawan army and returned to western Wallaggaa to 

fight against the Mahdist troops. After forcing the Mahdists to withdraw, Gobana returned to 

Shawa in October 1886.
390

  

Two years later in 1888, again the incursions of Mohadist the territory of Morodaa was also 

more and more increased. Again Morodaa repeal to Gobana to withdraw the Mahadist forces 

from his territory. Accordingly, the second expedition of Gobana to Macca took place in 1888, to 

withdraw the Mahdist forces in the territory of northwest of the Leqa-Neqamtee, particularly 

from the Sibu area. On 14 October 1888, the Ansar and combined army of Gobana and Morodaa 

Bakaree met at a place called Gute Dili, fought and defeated the Mahdists. Many of the Ansar 

were executed and others were pursued back to the Sudan.
391

.Consequently, the northwestern 
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Leqa-Neqamte was freed from the Mahdists in 1889. In this regards, Negaso has pointed out the 

Oromo of Wallaggaa was set free from the Ansar in 1889.
392

  

During the early years of his reign, Däjjazmač Kumsaa governed with significant autonomy from 

the central government. He was responsible for all the internal affairs of Leqa-Neqamtee except 

that capital punishment was reserved to Menelik.
393

 Kumsaa had been responsible for collecting 

customs duties until 1899 when a Nagadras was sent from Addis Ababa. His major obligation to 

the central government was the payment of an annual tribute as his father did.
394

 Accordingly, 

like his father, Kumsaa decided to disburse Menelik yearly tribute “in gold of five hundred waqet 

and a hundred farasula of ivory.”
395

  

It should be notice that initially the amount of an annual tribute that Kumsaa pay to Menelik was 

the same with his father had paid to him in terms of volume but eventually it was doubled. 

According to Tesema, because of Menelik‟s collector of duty in the kingdom, Negadras Sartsa 

Wold, informed the central government that the territory under Kumsaa was so huge and so 

wealthy in gold that the tribute he paid should be increased. Accordingly, Menelik ordered 

Kumsaa to pay one thousand waqetiis of gold a year. Therefore, the annual tribute Kumsaa paid 

to Menelik was increased from five hundred waqets of gold to one thousand waqets of gold 

during the last decade of 19
th

 century.
396

 Land measurement police was also an active in the 

kingdom during the reigning period of Kumsaa under Menelik overlordship specifically, in the 

last decade of 19
th

 and in the beginning of 20
th

 centuries. In the newly annexed territory of 

Macca, Menelik introduced qeulad or gasha system.
397

 This was thus brought an immeasurable 

impact upon the peasants of the region in reducing them into landless by distribution land “on the 

basis of military, political and religious services to the central government.”
398

 As a result, 

Menelik was benefited from the economic resources of the region. In saying so, Mohammed 
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Hassen has also stated that this region of Wallaggaa economically became the spine of Menelik‟s 

empire.
399

 

After it was incorporated into the Ethiopian empire the kingdom of Leqa-Neqamtee began to 

partake in the conquest of Beneshangul Gumuz. According to Binayew Tamrat, during the 

conquest of Bella Shangul, a combined force of Harar commanded by Ras Mekonnon, soldiers 

from Leqa-Neqamtee headed by Kumsaa Morodaa and troops from Qellam under Jote went to 

Bella Shangul to fought and conquest Bella-Shangul whose leaders allied to British against 

Ethiopian government.
400

  

During this campaign, Sheik Khojele of Assosa sided with Ras Mekonen‟s troops in the fighting 

against leaders of the region like Tur el Juri of Bela Shangul and Muhammud Wad Mohamad of 

Khomosha. As a reward of his significant contribution, Emperor Menelik left Shiek Khojele on 

power.
401

 However, latter on Khojele was supposedly found to be interesting with the British 

against the Ethiopian government. Ras Demissew, the governor of Arjo and Kumsaa, the king of 

Leqa-Neqamtee were ordered to revisit, Bella Shangul for another battle. They captured Sheik 

Khojele, sent him to Menelik, who imprisoned him. Ras Demissew appointed as governor of 

Bella-Shangul. In 1899, while Bella-Shangul was under Ras Demissew‟s overrule, Menelik 

reached a border agreement with Anglo-Egyptian Sudan.
402

 Though the kingdom of Leqa-

Neqamtee thus played a curtail role in the expansion of Ethiopian empire and partake in the 

conquest of Bella-Shangul in 1897, its earlier autonomy has been eroded after Menelik‟s 

consolidated his power more and more over the country following the battle of Adwa.       

               3.4. The Attrition of the Kingdom’s Earlier Autonomy  

As we have attempted to discuss, the earlier autonomy of the kingdom has been challenged 

mostly after the battle of Adwa by involvement of the central government in local affair of the 

kingdom. Accordingly, because of the central government started to interfere in its local affairs, 

its previous autonomy was put under the question. In saying so, Etana Habte has pointed out after 
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the battle of Adwa Menelik more and more consolidated his power over Ethiopia in general and over 

Wallaggaa in particular and his interference and involvement in the internal affairs of autonomous region 

of Leqa-Neqamtee was patently intensified right after the battle.
403

   

Menilek‟s interference in the internal affairs of the Leqa-Neqamtee kingdom was not limited to 

financial matters and resources for the construction of infrastructure and they were also ordered 

to partake in the conquest of Bella-Shangul.
404

According to our informants the central 

government‟s interference more and more increased in the autonomous province of Leqa-

Neqamtee after Menelik had consolidated his authority in 1890s, following his victory over the 

Italians at the battle of Adwa.
405

 Indeed, besides to the victory he had earlier recorded on the 

Goğğam force at the battle of Embabo in 1882 and over the Dervishes in 1888 at the battle of 

Guté-Dili, his victory over the Italians at the battle of Adwa improved his buoyancy all over the 

country.
406

 Thus, it was that already increased his confidence on the western Oromo states that 

maintained their own autonomy within the Ethiopian empire. By nullifying his earlier promise to 

Morodaa of non-interference, Menelik sent a number of Nagadras to Neqamtee to collect 

revenues at custom gates and markets after the battle of Adwa. Etana Habte has pointed out that 

during the last decade of 19
th

 century Nagadras Tana and Nagadras Sartsa Wald, with a few 

accompanies each, were assigned to Neqamtee and Mandi respectively to collect revenue due to 

Menelik.
407

 In addition to this, although the agreement of 1882 ruled not to settle soldiers in the 

territory of Morodaa, this aspect of Leqa‟s autonomy seems to have come to an end on 

December 30, 1906, when one thousand three hundred Gondare under Balambaras Bakala were 

sent to live in Neqamtee.
408

 For this reasons, after the battle of Adwa the relationships between 

Kumsaa and the central government thus became less cordial. However, this does not mean that 

the kingdom‟s autonomy was fully eroded by the central government after the battle but it was 

after this time the central government began to interfere and involve in its internal affairs in 

violation of their earlier agreement.   
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To encapsulate right-away following the battle of Embabo the kingdom of Leqa-Neqamtee was 

peacefully submitted into Shawan hegemony and in turn Menelik granted her autonomy under 

his overlordship. However, after he defeated the Italians at the battle of Adwa he had 

consolidated his power more and more whole over the country in general,
409

 and the kingdom of 

Leqa-Neqamtee in particular.Thus, the battle of Adwa was a turning-point in the interference and 

involvement of the central government in the local affairs of the kingdom and after then on, its 

earlier autonomy was began to eroded.  
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Conclusions 

Leqa is one of the largest Macca sub-clan of the Borana Oromo who live in some parts of 

Wallaggaa since the early seventeenth century onwards. Like other Oromo groups, before their 

expansion and settlement in the Wallaggaa area, the Oromo of Leqa-Neqamtee predominantly 

engaged in pastoralist way of life and lived under their gadaa institution. Following their 

settlement however, the Oromo of Leqa Neqamtee started settled economy which in due course 

led to increased production. Nonetheless, this does not properly mean that they completely quit 

their cattle herding at that moment instead they engaged themselves predominantly in the settled 

economy. This state of affairs also led to the development in economy and stratification of 

society into more or less favored classes. The ultimate result of these phenomena could gradually 

brought the socio-economic and political transformations among the Leqa society themselves. 

Such these internal dynamic developments within the Leqa-society seem to have been brought 

the political transformation from gadaa to state formation in the early 19
th

 century. 

The process of transformation in politics from gadaa to state among the Leqa Oromo was 

culminated in the third dacades of 19
th

 century, when the kingdom of Leqa-Neqamtee come into 

existence as a local despotism in Wallaggaa. Like other elsewhere Oromo tribes, the Leqa 

Oromo had been ruled under their gadaa system for many centuries before, and even in some 

extent during the processing of state formation. However, throughout seventeenth and eighteenth 

centuries the Leqa Neqamtee Oromo underwent in the socio-economic and political 

transformations which led them to develop into monarchical institution by officially abandoned 

their indigenous socio-political organization known as gadaa system.  

There are different factors for the decline of the gadaa system, on the one hand and the 

emergence of state, on the other among the Oromo of Leqa Neqamtee. The first factor was their 

development in the economy from pastoralism to the practice of settled agriculture and the class 

differentiation that this brought about. The second factor was the curiosity of the Abba dulas to 

control the lucrative market centers, trade routes and the communal lands. Thus, the development 

of the trade and trade routes in the region attracted same abba Dulas to control the trade centers 

with its routes by crushed one another. And the third factor was the influence of non-Oromo 

peoples and states among they settled amidst during their expansion. All these factors gradually 
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undermined the gadaa as a political phenomenon, on the one hand and became the factors for the 

emergence of new political order, on the other.   

The kingdom of Leqa-Neqamtee was created in 1930s by Bakaree Godanaa, an eminent Abba 

Dula of Na‟a lineage of the Wayyu clan. Geographically, the territorial extents of Leqa-

Neqamtee kingdom have several times been redrawn. Its geographical territory had been 

expanded from time to time under its successive rulers. For instance, during the reign of Bakaree 

Godanaa, the founder of the kingdom, the geographical size of the kingdom was not so much 

vast. However, it seems to have been protracted from time to time both through military force 

and diplomacy into the adjacent territories under Morodaa Bakaree and Kumsaa Morodaa.  

Eventually, around 1882 onwards, the kingdom of Leqa-Neqamtee incorporated into Ethiopian 

empire through peaceful submission because of different factors. These factors were: first, 

because of the lack of unity among the Oromo local chiefs the ruler of Leqa-Neqamtee Morodaa 

Bakaree preferred peaceful submission into Ethiopian empire rather than engaged in battle. 

Second, due to they have no modern military weapons of which whom the Menelik‟s soldiers 

possessed. Third, because of the diplomacy that Menelik used to conquest this kingdom through 

his vassal named Gobana, this kingdom easily submitted into Ethiopian empire peacefully. When 

some petty chiefdoms in Wallaggaa put-up stiff resistance against Shawan hegemony and 

exposed for oppressive and exploitive rule right. The kingdom of Leqa-Neqamtee preferred the 

peaceful submission and retained as an autonomy state within modern Ethiopian state. However, 

the earlier autonomy of the kingdom has been challenged mostly after the battle of Adwa by 

involvement of the central government in local affair of the kingdom. Accordingly, because of 

the central government started to interfere in its local affairs, its previous autonomy was put 

under the question after the battle. 
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                                           List of  Informants  

No. Name of 

informants 

Age  Place of 

interview 

Date of 

interview 

            Remarks 

1 Adisu Fayyisa 75 Sire town 20/1/2017 He told me about Kumsaa Morodaa of 

Leqa- Neqamtee. 

2 Adunyaa 

Temesgen 

 

81 Calalaqi 7/1/2018 He has the the knowledge about the 

Oromo os Leqa Neqamtee. 

3 Alamayyo 

Dhufera 

69 Dargee 12/4/2018 He knows the tradition about the 

Oromo of Leqa-Neqamtee  

4 Alamayyo 

Warqu 

59 Bakka 

jamaa 

21/12/2017 He told me about Bakaree Godanaa of 

Leqa- Neqamtee 

5 Alamu Fayisa 57 Neqamtee  3/12/2017 He is a resident of Neqamtee who told 

me the information about the Leqa 

Neqamtee Oromo. 

6 Alamu Garbi 53 Bordii 13/12/2017 He is the resident of Neqamtee town 

and he well-know the tradition about 

the Leqa-Neqamtee Oromo of 

Wallaggaa. 

7 Alamu Tufaa 

 

73 Bordii 4/5/2018 He told me how gadaa had gradually 

undermined in the Oromo of Leqa-

Neqamté. 

8 Alamu Warqu  55 Bakka 

jamaa 

21/12/2017 He is living in Neqamtee and he is 

knowledgable about the Leqa 

Neqamtee Oromo. 

9 Alamu Warqu 84 Sige 26/4/2018 He is an elderman who has the 

knowledge about the Leqa-Neqamtee 

Oromo. 

10 Aseffaa 

Destaa 

63 Daalo 18/12/2017 He told me the practice of gadaa 

system among the oromo of Leqa-

Neqamtee before its decline. 

11 Banti Addisu 77 Neqamtee 

04 

12/12/2017 He informed me about the Oromo in 

estern Leqa. 
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12 Charinet 

Waqwayya  

 

46 Dargee 12/4/2018 He told me about land holding system 

of Oromo before and during the state 

formation. 

13 Desta Alamu 68 Sige 25/5/2018 He has the knowledge about the the 

early Oromo settlement over 

Neqamtee. 

14 Desta Damise 65 Calalaqi 25/12/2017 He told me the Oromo of Leqa 

Neqamtee. 

15 Desta Jarsoo 56 Neqamtee 7/11/2017 He  informed me the practices of 

Oromo indeginious religion in 

Neqamtee town before it has replaced 

by christianity 

16 Desta lemma 64 Bakka 

jamaa 

4/12/2017 He is the the oldest man who told me 

the practices of gadaa in the Leqa 

Oromo of Wallaggaa before the state 

formation. 

17 Dhugaasa 

Amanu 

57 Sire town 24/11/2017 He told me the tradition about pre-

state formation Leqa Neqamtee 

Oromo. 

18 Durressa 

Namarra 

63 Dargee 2/12/2017 He informed me about the Neqamtee‟ 

throusday market in the past. 

19 Fayyisa Oliqa 49 Sire town 20/11/2017 He knows the tradition about the 

Oromo of Neqamtee area. 

20 Furrisa Nagari 71 Hukee 17/4/2018 He told me the gada.  

21 Gammachu 

Birra 

58 Daalo 19/1/2017 He is a resident of Neqamtee who told 

me the information about the Oromo 

of Leqa Neqamtee. 

22 Getachew 

Dhinsa 

76 Hukee 18/11/2017 He knows the tradition about the Sibu 

Oromo beyond the Dhidhessaa River. 

23 Jabeessa 

Ejjetaa 

61 Daalo 20/1/2017 He is a resident of Neqamté who told 

me the information about the Oromo 

of Leqa- Neqamtee. 
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24 Jamaraa 

Tashome 

80 Neqamtee 8/11/2017 He is living in Neqamtee and he is 

knowlegdable about the tradition of 

the Leqa Oromo. 

25 Marga Fayisa 73 Sire town 23/4/2018 He is well expercied in tradition 

concerning the the monarchical 

formation in the Neqamtee area. 

26 Marga Fayisa 75 Sire town 5/4/2018 He is knowledgable the tradition about 

the traditional religion of Oromo. 

27 Marga Gobana 62 Neqamtee  4/12/2017 He is the knowledgable elder who told 

me about the Leqa expansion and 

settlement in and around Neqamtee 

areas. 

28 Qulu Qadida 86 Sire town 23/11/2017 He has experience about the social, 

economic, and political situations of 

the Oromo in the Leqa-Neqamtee. 

29 Tamasgen 

Hailu 

84 Sige 13/12/2017 He is knowledgable about Moradaa of 

Leqa-Neqamtee 

30 Tariku Kumsa  68 Sige 23/4/2018 He residing in Sige town and he know 

about the early expansion and 

settlement of the Oromo in the 

Wallaggaa area. 

 

 

 

 

 

 

 

 

 


